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TWOHUNDRED THESESAGAINST TRANSUBSTANTIATION--byDr.FrancisNigel L ee

1. Themediaeval doctrine of Transubstantiation istruly the very heat of the saaamental system in
general and of Romanism in particular. This theory holds that at the words of conseaation by a
priest, bread and wine (while preserving their 'acadents or appeaancesas 3ich) become changedinto
the body and blood and indeed the entire divinity and humanity of the Saviour -- so that al who then
consume such (whether believers or not) have thereby physicaly consumed Christ Himself.

2. Some of the stranger attempts of Rome to defend this view (first doctrinally determined at the
Fourth Lateran Council of A.D. 1215), include gpeds to Exodus 7:9-12 and various Jbhannine
pronouncements that Christ has come "in the flesh." In the first passage, however -- where God
predictsthe staff of Moseswould turninto a serpent -- Rome forgetsthat, after it occurred, this gaff
had lost its'acadents and redly looked like aserpent —and that it gobbled up the de-staff ed serpents
of the sorcerers. But after conseaation, the Romish Mass $ill looks like bread and wine!

3. Too, pronouncements in First John 4:2-4 and Second John 7-9 do not tead that the antichrists
are al who deny the doctrine of Transubstantiation. They tead that al who deny the permanent
incarnatedness of Christ, are antichrists. Indeed, from the Protestant perspedive it is certainly
arguable that precisely Romanism does this — inasmuch as its daily Masses involve @nstant
reincarnations of Christ under the 'acddents of bread and wine, thus denying His once-and-for-all
incarnatednessfrom the flesh of the virgin Mary.

4. Onthislatter point, hea the denunciations of the grea Pre-Reformer John Wycliffe! Espedally
the pseudo-miradeof Transubstantiation, held Wycliffe, representsa falseview of the Eucharist. For
the dogma of the transmutation of the dements is idolatry, and a lying fable.  Indeed,
Transubstantiation isthe greaest of all heresies-- and subversive of logic, grammar, and all natural
science Itisinfad ashocking error; more shocking ("horribilis*) than any other.

5. Furthermore, adds Wycliffe, even the Romish "heretics' cannot state "at what instant
Transubstantiation...redly [or rather supposedly] takes place  Thus, then, is this...doctrine
annihilated -- adoctrine mntemptible and dangerous.... We aethus gt up...to go along with the
senses and the judgment of mankind and admit that it is[not flesh but only] bread. Mice, and other
creaures, are avare of thisfad.... They havethe power of 'discerning’ what isgood for themto ea"
-- the |eftover-bread after communion services.  Such mice ae not cannibals, but bread-eaers!

6. "Thisheresy [of Transubstantiation] would overturnthe evidence... The'Saaament' which does
that -- must be a'Saaament’ of Antichrist.... What idolatry could be more odious? ... Itisheresy
for to believe that this Saaament is God's body -- and not bread.”

7. Wycliffe concludes: "The substance of material bread and wine doth remain in the Saaament of
the altar after conseaation." Alsoinsedsoftendenied Transubstantiation. For even"maggots have
bredinthe host" aliasthe left-over bread-wafersafter the RomishMass Thus, such maggotsareless
gulli ble than pseudomiraaulously-deceved Papists!
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8. Rome, however, appedsfor her doctrine dhiefly to Johnchapter 6 and Matthew chapter 26 and
First Corinthians chapterll. Itistoa nsderation of such passagesthat we must therefore turn.

9. Thereisno referencewhatsoever to the Lord's Supper in Johnchapter six, which relatesto events
long before the institution of the Eucharist. For that passage reals. "The Passover, a Feast of the
Jews, wasnigh. When Jesusthen lifted upHis eyes and saw agrea Company cometo Him, he says
to Philip, 'Where shall we buy bread, so that these may eat?.... One of His Disciples, Andrew,
Simon Peter's brother, says to Him, There is alad here who has five barley loaves and two small
fishes; but what are they among so many? But Jesus said, 'Make the men sit down!'...in number
about fivethousand. Then Jesustook theloaves. And when He had given thanks, he distributed
to the Disciples, and the Disciples to them that had sat down; and likewise of the fishes, as much as
they wanted. When they werefill ed, He said to His Disciples,” Gather up the fragmentsthat remain,
so that nothing belost!" Therefore they gathered them together, and fill ed twelve baskets with the
fragments of the five barley loaves which remained over and above what they had eaten.” John
6:4-15-17. Very clealy, thereisno Transubstantiation here!

10. "Theday following..., boats came from Tiberias nea to the placewhere they had eden bread
after the Lord had gven thanks.... Jesus...said: Truly..., you are seeking Me...becaise you ate of
the loaves and were filled. Do not work for that which perishes, but [work rather] for that food
which endures to everlasting life.... | amthe Breal of Life.... | amthe Living Breal which came
down from Heaven. If any man eds of this Bread, he shall live for ever. And the Breal that | will
give, is My fleshwhich | will givefor thelife of theworld.... Unlessyou ea the flesh of the Son of
man and drink His blood, you have no life." John 6:22,23,26-27,51,53.

11. Here, thereisno question: of the Lord's Supper; of 'Child Communion’; of ‘I nfant Communion’;
of Transubstantiation; or even of Pasover manducaion. Nor is there ayy question of Jesus
manducatorily feeding anyone & all on that day — but simply referring badk to His feeding people
physicdly and non-saaamentally onthe previousday. Then, He had fed many thousands of people--
but only because they were physicdly hungry.

12. They had then constituted about five thousand adult men -- in addition to womenfolk and
children -- at thetimewhen probably al approximately 200000f them were ontheir way to Jerusalem
(cf. Luke 2:42). The'Number' (or Minyan) of the men alone was counted -- becaise these people
wereall journeying to the Temple where the adult men alone would soon partake of the Feast of the
Passover consisting of bloodlessmea and red wine. John 6:4,10, cf. Matthew 14:21.

13. Infeading the hungry crowds, Jesus did not then give them wine (and still I essturn such wine
into Hisblood). Nor did Jesusthenturn bread into Hisflesh. Here, He smply multiplied the anount
of bread and fishes available -- and gave that same food to the hungry people. The next day, Jesus
did not equate Himself with the bread He had the previous day broken for the people. To the
contrary, that next day He contrasted Himself to that bread. John 6:26-27.
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14. Nor did Jesus sy He would either then or later change bread into human flesh, for people to
cannibalizeon by eding it physicaly. Instead, Heimmediately announced that He was right then --
and always had been and always would be -- the unchanging Bread of Life. Christ, that heavenly
Bread, isneaded by every human being without exception -- including even unborntiny human beings
till incgpable of physicd manducaion through their mouths (whether simply to receve physica
nourishment or to attempt to partake of the Eucharist).

15. Thepassage John6:27f thusrefersonly to the salvational need al people have of the unchanging
(and therefore untransubstantiatable) Christ Himself. The passage has no reference whatsoever to
the then-still -future Lord's Supper. Neither does it refer to the previous day's multiplication of
ordinary bread for the hungry (6:11f). Nor doesit describe the following Passover Feast for adult
males only, which was then just about to be held in Jerusalem (6:4,10).

16. Now together with Holy Scripture, one should assert the real presence of Christ, personally,
at His Sacraments and in His Word and through His Spirit. Exadly that assertion of the
omnipresence of the Son of God there, should impels one to deny His physical presencein and
under the sacamental elements, or even in the Bible & His Holy Word. Christ Himself insists
against any view of amerely 'locd presencé (either in Jerusalem or in Samaria): "God is Spirit; and
they that worship Him, must worship Him in spirit and in truth." John4:20-26. Note: "must"!!!

17. Long beforetheincarnation of God the Son, Hewasindeed really present at the Old Testament
preadings of His Word and at the administration of His Sacraments of Circumcision and of the
Pasover. Moreover, such presence must have been Spirit-ual and could not have been fleshly or
physicd. For the Son had then not yet beacme flesh.

18. Johnchapter six has nothing to do with the Lord's Supper, whichwasinstituted only later at the
very end of Christ's eathly ministry. The Romish Church and other groups which apped to that
passage to try to establish that Christ is physicdly present in the bread and the wine & His Supper --
or rather that the bread and wine ceae to be such and instead becme transubstantiated into the very
flesh and blood of Jesus Christ and Hisfull humanity and Divinity (albeit still preservingthe'acadents
of bread and wine) -- err very gredly in this matter.

19. For John6:9-13isnot saaamental. Nor isit an acount of Jesus transubstantiating bread and
fishesinto Himself, but rather a description of His miraaulous multiplicaion of five loaves and two
small fishesinto many more untransubstantiated loaves and fishes aufficient to give physicd food
to about five thousand mature men and perhaps also their womenfolk and their children. John 6:10
cf. Matthew 14:14-21 & Mark 6:36-44 & Luke 9:14-17.

20. FromJohn6:26 onward, Jesus said to thefolk: "Truly | tell you, you see&k Me...becaise you ate
of the loaves and were filled." Then, in 6:32, Jesus implied that He Himself is the bread from
Heaven. He did not anabaptisticdly bring His flesh with Him from Hearen -- but only His Own
Person, and indeed ina Spirit-ua way. Hetook upon Himself flesh for thefirst time not in or from
Heaven, but only from and within the womb of Mary as His eathly mother. And that latter is the
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very same flesh: to which the Lord's Supper points, which was torn on the aoss; and which now
remains in Heaven until the very end of world history. Acts 3:21; Seaond Corinthians 5:16; First
John4:3.

21. InJohn6:33, Jesus systhe Breal of Hearenisnot His eathly flesh but He Himself Who [very
personaly and now also incarnately] came down from Heaven to give life to the world. When in
6:34, the believers said to Him "Lord, give us this Breal evermore!’ -- Jesus did not pick upapiece
of eathly bread and turn it into Himself. Instead, in 6:35, He said to them not 'My flesh' but "I am
the Bread of Life" [and not | become or 'l am about to beame' or ‘I have just become' but "I am
the Bread of Life" [and not 'l will become the Bread of Life]. He dso added that "he who comes
to Me [and not 'he who comes to a pieceof eathly bread that | have just turned into Myself or will

soonturninto Myself] shall never be hungry.” Y et the latter physicd hunger isindeed experienced,

between Masss, by those that from time to time cme to and receve the Roman Catholic Mass

22. After thewords"hethat believesin Me has Everlasting Life" in John 6:47, in John 6:48f Jesus
added: "I am that Bread of Life." Hedid not say: 'Earthly bread will become Me." Tothe @ntrary.
It is about Himself that He then said: "Thisisthe Bread that comes down from Hearen" [not ‘that
eathly bread will become Me just whenever an eathly priest so alleges].

23. Jesusthen continued: "If any man ed of thisBread, he shall livefor ever” [not 'evenif any man
edsthe Masswhile here on Earth, he might nevertheless sill end upin Hell'l.  "And the Bread that
I will give [not 'the bread which an eathly priest may give], is My flesh which | will givefor thelife
of the world."

24. 1nJohn6:52-58, "the [unbelieving] Jewstherefore strove anong themselves, saying, 'How can
this man give us hisflesh to ed?" What a canal, cannibalistic, materialistic, proto-romanistic and
locdized presence misunderstanding those unbelievers had about what Jesus was then saying!

25. In6:53, "Jesus sid to them,'Very truly | tell you, unlessyou keep on eding the flesh of the Son
of man and ke on drinking His blood [not ‘unlessyou from time to time kegp coming to Mass] --
you haveno lifein yourselves. Whoever kegxson eaing My flesh and keeps on drinking My blood,
has Everlasting Life."

26. That cannot truthfully be asserted of all who are merely regular communicants. "For My [then
and there untransubstantiated] fleshisfood indeed, and My blood isdrink indeed. Hewho keeps
on eaing My flesh and kegps on drinking My blood [rather than kegps on having the dark-red wine
withheld from him by a aeaurely eathly priest], kegxs on dwelling in Me [not physicdly but
spiritually], and | in hm [not physicdly but spiritually]."

27. Jesus then inssted: "'He who keeps on feeding on M e [and not 'he who from time to time
consumes transubstantiated bread and wine, even he shall kegp onliving by M e [not 'by the Mass].
This['M €] isthat Bread which came down from Heaven [and not 'you must physicaly ea My flesh
which came forth from Mary!"].... Hewho kegps on eding of this Breal [namely the Christ from
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Heaven], shall continue living for ever [and not 'might end upin Heaven after areasonable term in
Purgatory, yet could possbly still be &le to end upin Hell for ever]!"

28. In John 6:61f, when even His Disciples kept on murmuring about this, Jesus said to them
[altogether Proto-Calvinisticdly and totally untransubstantiatingly]: "1t isthe Spirit Who kegps on
enlivening! Thefleshprofitsnot at all! Thewordswhich | have spoken (or keep spe&king) to you,
they are Spirit and they arelife!  But there are some of you who do not believe" [such as dudas
Iscariot whom Rome would have us believe neverthelessphysicdly ate the very flesh of Christ]!
Compare John 6:64-71.

29. Itwasonly later, in Matthew 26:26-29, that the Lord instituted His Supper -- before Calvary,
and hencebefore He adually shed Hisblood through His then-to-be-torn flesh. Thistoo provesthe
falsity of Transubstantiation. For while "they were eding, Jesustook bread and blessed it and broke
it [the bread and not His flesh] and gaveit to the Disciples, and said, 'Take, ea; thisis[not this has
beaome or is about to become] My body!"

30. "And Hetook the aup, and gave thanks, and gaveit to them, saying, 'All of you drink from it!
For this is [not this becomes] My blood of the New Testament, which is ded for many for the
remisson of sins. But | say to you, | will not drink henceforth from this fruit of the vine [not from
this blood of Mine] until that day when | drink it [wine not blood] new with you in My Father's
Kingdom."

31. InHisuncrucified hand, Jesus was then holding not His torn flesh but smple bread. And His
predousblood wasthen till unshed in HisOwn body. 1t had not then, still before Calvary, magicaly
oozed out into the aup full of wine on the communion table.

32. Literdistic Transubstantiation would imply Judaswas a canibalistic infidel who here physicaly
ate the flesh and physicaly drank the blood of Jesus Who had as then not yet even died. But in that
case, Christ would right then (against His Own Word in Leviticus 26:29f & Deuteronomy
28:53f) have had to have given a pieceof His flesh and have had to have siphoned off some of His
blood -- for Judas's faithlessconsumption thereof

33. Nedllessto say, Luke 24 nowhere describes the Lord's Supper. Saaamentalists wrongly
imagine, when Christ broke bread at Emmaus toward evening and gaveit to Cleopas and his friend
on Easter Sunday (in Luke 24:30f) -- that thiswas arecdebration of the Lord's Supper just instituted
afew days previoudly. Yet, asinthe Lord's Prayer (‘Give ustoday our daily bread!"), thereis here
no mention of either blood or wine. This Easter Sunday adiion was merely at anormal evening med
-- acompanied by the Lord's Own personal blessng. If it had been the Saaament of the Eucharist,
and spedficdly if Transubstantiation were to have been involved, it would have meant that Christ
would then have re-broken His Own resurredion body -- and, contrary to First Corinthians 15:50,
then have had flesh and blood to give both to Himself and to othersto drink. But

such was not the cae.



34. Thus the grea Protestant Reformer and Bible Expositor John Calvin hes observed in his
Harmony of the Gospels at Luke 24 that some Roman Catholics and Romanizers have there quite
wrongly "thought that Christ gave the bread not as an ordinary med but asthe saaed symbol of His
body -- and...that the Lord was at length reaognized in the spiritual mirror of the Lord's Supper....
But this conjedure rests on no probable grounds.... | choose rather to view the words of Luke &
meaning that Christ, intaking the bread, gave thanks-- according to His custom.... He anployed
His peauliar and ordinary form of prayer, to which He knew that the Disciples had been habitually
acastomed.... Let us lean by the example of our Master, whenever we ea bread, to offer
thanksgiving to the Author of life" Even at Luke 24:35, inasmuch as blood and wine ae ajain
unmentioned, thereisno reference a al to the Eucharist (thusRev. Professor Dr. Thomas Cartwright
and Rev. Dr. Daniel Whitby).

35. Moreover, just a few hours after that med at Emmaus, yet till onthat same Easter Sunday --
"the same day at evening' but several miles away in Jerusalem, Jesus aded similarly. There, He
askedHisdisciples: "Do youhave any food tere? Then "they gave Him apieceof abroil ed fish
andof ahoreycomb.... Hetookit, andateinfront of them." John20:1 & 20:19cf. Luke 24:41-43.
Even the most inveterate Romanist cannot get any eucharistic mileage from those statements!

36. The next [post-Calvary] mention of the Eucharist, isin Acts 2:42f. There it says that, while
Jesus was now in Heaven till the very end of world history, His eathly Disciples continued "in
breaking of bread" [but not in bregking Christ's body which was then in heaven].

37. SotooinActs20:7, we aetold that "the Disciples cametogether to breek bread.” We aenot
told that that those eathly Disciples came together to ea Christ's flesh which was then in heaven.

38. InFirst Corinthians 10:1-4 we ae told that the Old Testament spiritual fathers of the New
Testament Church, as fathers, "all ate the same gpiritual mea and dd all drink the same spiritual
drink™ which "was Christ" -- and not that they all ate Hisflesh and drank His blood which, in their
day, did not then yet even exist! And "these things were our examples, to the intent we should not
lust after evil things, asthey too lusted.” First Corinthians 10:6.

39. "The apof blessng which we bless-- isit not the communion withtheblood of Christ?" Yes,
it is communion with His blood, and not Christ's blood itself!  Further: "The bread [not the human
flesh] which we breé&k, is it not the communion of the body of Christ?" First Corinthians 10:16.

Yes. Butisisnot Christ'sfleshitsalf! "For we, being many, are one bread [not ‘one flesh.... For
we ae dl partakers of that one bread” -- but not 'of that one flesh." First Corinthians 10:17.

40. Paul dedares: "I havereceaved from the L ord that which | also delivered to you, that the Lord
Jesus the same night in which He was betrayed, took bread [and not 'human flesh’]. And when He
had given thanks, He brake it [the bread], and said, 'Take, ea! Thisis[not ‘this has become] My
body'.... Therefore, whosoever shall eat this bread [not ‘this human flesh’]...unworthily, shall be
guilty of the body...of the Lord. But let a man examine himself, and so let him eat of that bread"”
-- not 'ed of that human flesh’] etc. First Corinthians 11: 23-28.
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41.  While inssting on Christ's Spirit's presence during preaching (First Corinthians 2:1-4 cf.
Galatians 3:1) and at water baptism (Acts 1:5 cf. First Corinthians 12:13), one should deny (evenwith
the Romish Church) that Jesusisphysically present in or under the baptismal water. Similarly, while
insisting on His Holy Spirit's presence at His Supper, one should deny that Jesus is physically
present in or under the saaamental bread and wine. Indeed, one should particularly deny that either
the water or the wine beame transubstantiated into His physicd blood. Thus, the Calvinistic view
stressng the untransubstantiated materiality of the dement of water in Baptism is consistent with its
view stressng the untransubstantiated materiality of the dements of bread and wine in the Lord's
Supper -- while what Rome believes about the untransubstantiated materiality of the water-element
in Baptism, is inconsistent with her stressng the dleged transubstantiated materiality of the bread-
and-wine-elements in the Supper as regards her other major Saaament.

42. Itisobviouswhen Christ instituted the Supper and metaphoricdly or non-physicdly yet redly
cdled the bread His flesh -- that His Own flesh had not yet been broken. He was, even after His
conseaation of the dements, in fad Himsalf still physicaly holding in His hand that which the Holy
Bible still cdled bread.and wine. Matthew 26:26-29 & Mark 14:22-25 & cf. First Corinthians
10:17f & 11:23-28.

43. InHebrews 9:241t010:18, we aetold that after His crucifixion, the resurreded and ascended
"Christ entered...into Heavenitself.... Not so that He should offer Himself often, like the high priest
[of the Mosaic emnomy] entering into the holy placeyea by yea.... Otherwise, He[Christ] would
often have suffered -- since the foundation of the world. But now, once[and for all] -- at the end
of the ayes[of the Older Testament] -- He has been manifested, to put away sin by the saaifice of
Himself.... For the [priests of the Mosaic] Law, having a shadow of the good things [then yet] to
come..., can never with the same saaifices which they yea by yea offer continually, make perfed
those who draw nigh. Otherwise, they would not have ceaed to be offered [after Cavary] --
because the worshippers would have been cleansed once [and for al].... Every [Mosaic] priest
indeal standsday by day ministering and off ering oftentimesthe same saaificeswhich can never take
away sins. But He [Jesus Christ], when He had offered one saaifice for sins for ever [past tense,
pointing to acompleted saaifice, sat down at the right hand of God.. .till He hasfinished making His
enemiesthefootstool of Hisfed. And by one offering, He has perfeded [past tense] for ever, them
whom are sanctified.... He says, 'And | will remember their iniquitiesno more!" Now where there
is remisson of these things, there is no more an offering for sin." A cleaer repudation of the
Romish notion that her Massis a continuing saaifice, would be hard to imagine!

44. One should heatily agreethat the Ante-Nicene Fathers with their high view of Holy Scripture
taught the real presenceof our Saviour at HisTable. For they believed what Holy Scripture here
teadies. The Ante-Nicenes, holding with Holy Scripture to Christ's Spirit-ual presence, therefore
denied Hisphysical presenceinthebread and thewine. Indeed, even no Post-Nicene Church Father
advocated Transubstantiation -- until Radbertusin 831, and more particularly Lanfrancin 1049A.D.

Nor was this false theory ever Eastern-Orthodox theory -- nor even official Romish theory until it
becane so in 1215A.D.




45. After the completion of the New Testament Scriptures, Clement of Rome (who was later
regarded by the Romish Church asher fourth pope), wrote aound A.D. 99to his"dea brethren” alias
to hisfellow Christians, in his Letter to the Corinthians (chs. 1 & 40), that "it behooves usto do all
thingsin order, which the Lord hascommanded usat stated times. Hehasenjoined gftsand services
to be performed...at the gpointed times and hours." Cf. First Corinthians 16:1f. There is no
mention of John 6:32-63; nor even of the Lord's Supper; and still | essof Transubstantiation.

46. Perhapsaround A.D. 100, onerealsin The Teaching of the Twelve Apostles (ch. 14): "Onthe
Lord's[Day], gather yourself together and bresk bread [but not 'Physicdly eat theflesh of Christ],
and give thanks!... For thisisthat which was poken by the Lord: 'In every place ad time, present
to Me apure offering!’ [Maadi 1:11]. Again, there is no mention of John 6:32-63; and still | essof
Transubstantiation.

47. Around A.D. 107, Ignatius wrote in his Letter to the Philadelphians (ch. 4): "Take heeal then
to have but one Eucharist! For there is one flesh of our Lord Jesus Christ, and one aup to [show
forth] the unity of Hisblood." The later and longer (Pseudo-)Ignatian version adds: "One loaf also
is broken to al." Once aain, there is here no mention of John 6:32-63; and still | ess of
Transubstantiation.

48. In hsEpistleto the Trallians (ch. 8), Ignatius dedares. "Be renewed in faith; that is the flesh
of the Lord -- and in love; that is the blood of Jesus Christ." Hereisno mention of John 6:32-63;
nor of Transubstantiation; and till | essof any withholding of the aup from the laity.

49. Ignatius pointed out in isEpistle To Smyrna (6:2to 7:1) that heretics "have no regard for love;
no care for the widow or the orphan or the oppressed; of the bond, or of the free of the hungry, or
of the thirsty [cf. Acts 6:1f & First Corinthians 11:21f]. They abstain from the Eucharist and from
prayer, because they do not professthe Eucharist to be the flesh of our Saviour Jesus Christ Who
suffered for our sins." Here, there is no mention of John 6:32-63; nor of Transubstantiation.
Interestingly, in the Longer Version, there is no mention whatsoever even of the Lord's Supper.

50. Notinthelgnatian but inthelater Pseudo-Ignatian ‘longer version' of an Epistleto the Ephesians
(ch. 5), onereads: "If anyone be not within the dtar, he is deprived of the bread of God." But even
then, there is no mention of John 6:32-63 and till | essof Transubstantiation. Indeed, none of the
extant writings of the Apostolic Fathers-- those authoritieswho knew the Apostles personally -- even
once quote from John chapter six to prove aything at all.

51. Inthe A.D. 165 Justin Martyr's First Apology (ch. 65), Justin says that "bread and a aup of
water and wineare brought to the presiding brother. Herecavesthemand presentspraise and gory
to the Father of all things through the Name of His Son and of the Holy Ghost,... And when he[the
one presiding] has concluded the prayers and thanksgivings, all the people expresstheir assent. And
when the one presiding has given thanks and al the people have assnted, they whomwe cdl dea®ns
give to eadt of those who are present a portion [not of any transubstantiated flesh or blood but a
portion] of the bread and wine mixed with water."
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52. Justinaddsin ch. 66: "Thisfood is cadled among us Eucharistia, of which no oneis allowed to
partake but the man who believesthat the things which we tead are true...and who is 9 living as
Christ hasenjoined. For not as common bread and common drink™ and still | essas bread and wine
transubstantiated into blood -- yet indeed as uncommon bread and drink. "We have been taught
that the food which is blessed by the prayer of HisWord and fromwhich our [own] blood and flesh
by assmilation [but not by transubstantiation] are nourished, is the flesh and blood of that Jesus
Who was made flesh.... Jesus commanded them to do as follows. 'He took bread [and not at all
either Hisflesh or Hisblood] and gave thanks and said, "Thisdo inremembrance of Me: thisis My
body"™ [not 'this becomes My body’].

53. Notice here that Justin claims that the elements (although not common bread and common
drink) are indedal truly "bread" and "drink™ and not physicd flesh and_blood. As even Gelasius
Bishop of Rome observed in A.D. 490 "By the Saaaments we ae made partakers of the divine
nature, and yet the substance and nature of bread and wine do not cease to beinthem.” Hence
to Gelasius, there is no Tran-substant-iation -- indeed, nothing even about the so-cdled 'acadents.’

54. Justin concludesinch. 67: "Onthe day cdled Sunday, all...gather together to one place and the
Memoirs of the Apostles or the Writings of the Prophetsareread.... Thenwe dl rise together and
pray.... Whenour prayer isended, bread and wine and water are brought” etc. Here again, there
is no mention whatsoever of John 6:32-63; nor of Transubstantiation.

55. InJustin's Dialogue with Trypho the Jew (ch. 41), he says that the Old Testament "offering of
fineflour...was prescribed to be presented...as atype of the bread of the Eucharist, the cdebration
of.which our Lord Jesus Christ prescribed in remembrance of the sufferings He endured” predsely
"s0 that we may give thanks to God for having creaed the world for us' and "for having destroyed
completely the principalities and powers by Him Who suffered acording to Hiswill....  Of the
offerings given to Him in every placeby us (the nations) -- the offerings, that is of the bread of the
Eucharist and likewise of the aup of the Eucharist -- of these He foretells (in Malachi 1:11). Here
again, there is no mention of John 6:32-63; nor of Transubstantiation.

56. Inch. 70, Justin defends Christians against the false dharge of their enemies that God's people
were cannibals and drinkers of human dood. Hedoes D, by saying that 1saiah 33:13-19alludes"to
the bread which our Christ gave usto ea in remembrance of His being made flesh for the sake of
His believers.” Indeed, in ch. 117 Justin tells the Jew Trypho that "God, anticipating all the gifts
which we bring through this Name and which Jesus the Christ enjoined usto present, i.e. the bread
and the aupinthe Eucharist, and which are presented by Christiansin all placesthroughout theworld,
beas witnessthat they are well-pleasing to Him." Here ajain -- there is absolutely no mention of
John 6:32-63; nor of Transubstantiation.

57. Also the A.D. 180 Theophilus in his Letters to Autolycus (I11:4) rebukes the "godless|lips

[which] falsely acaise us who are worshippers of God and are cdled Christians...that we ed& human
flesh." However, if it had then been their teading that in the Eucharist the bread and wine ceaeto
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exist as such but rather get transubstantiated into human flesh and blood -- Theophilus could not here
have represented the false acwisation of the Pagans that Christians are cannibals, as being "most
barbarous and impious’ (as he here indeed does).

58. At that same time, in his Against Heresies 1V:17:5f, Irenaaus wrote that Jesus "took that
created thing bread and gave thanks and said 'Thisis My body [not "this becomes My body"]!"....
It behooves us [Christians] to bring a present to God, and in all things to be found grateful to God
our Maker in apure mind and in faith without hypocrisy -- in well-grounded hope, infervent love --
presenting the first-fruits of His Own created things. And the Church alone presentsthis pure gift
to the Credor -- presenting it to Him with thanksgiving. But the Judaists do not offer thus. For
their handsare full of blood. For they have not receved the Word through Whom it is presented
to God..... We [Christians] give His Own to Him, announcing consistently the fellowship and union
of the flesh and Spirit." Hence we Christians present to the Triune God His Own creatures of
bread and wine. And we proclaim the fellowship of the flesh with the spirit, in that the flesh of
every believing human being is receptive to the Spirit. Here ayain in Irenaeus, neither John 6:32-63
nor Transubstantiation are mentioned at all.

59. Around A.D. 190 in hisInstructor (1:6), Clement of Alexandria repeaedly mentions bhn six
(but not in connedion with mature faith nor as regards the Lord's Supper). Yet in hisInstructor,
Clement does sy that "blood isfiguratively termed wine" and that "the Lord'sblood isfiguratively
represented as milk" and that Christ "washes...Hisgarment in wine [and] Hisrobein the blood of the
grape (Genesis49:11). Inded, inll:2, Clement distinctly saysthat "to drink the blood of Jesus is
to beaome partaker of the Lord'simmortality” (which no apostate fromthe Eucharist ever did) -- “the
Spirit being the energetic principle of theWord, asblood is of flesh.... The mixture of both -- of the
water and of the Word -- is cdled Eucharist, renowned and gorious grace and they who by faith
[and not ex opere operato] partake of it, are sanctified.”

60. SotooinClement'sA.D. 194Sromata (I:1 & I:10and 1V:26): "The Saviour, taking the bread,
first spoke and blessed. Then, breging the bread, He presented it so that we might ed it acwrding
to reason, and that knowing the Scriptureswe might walk obediently.... Moses sys Melchizedek
King of Salem, Priest of the Most-High God, who gave bread and wine -- furnished conseaated
food for atype of the Eucharist." Here, thereisno Transubstantiation but only the Proto-Protestant
doctrine of the red Spirit-ual presenceof God at the Lord's Supper to the g/e of faith.

61. InhsA.D.207Against Marcion|ll:19-22, Tertullian wrote that "God...caled Hisbody bread"
and that "He has given to His body the figure of bread, Whose body the Prophet of old [Jeremiah
11:19) figuratively turned into bread.... With this agrees also the prophecy of Malachi [1:11]: 'l
have no pleasureinyou, saysthe Lord [to the Judeans]; neither will | accept your presents. For from
the rising of the sun [in the East] even unto the going down of the same [in the West] -- My Name
shall be grea among the Gentiles; and in every place agift shall be presented to My Name, a pure
presentation’ -- such as the ascription of glory and blessngs and praises and hymns.” No mention
here of the Lord's Supper, and till | essof the Masd
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62. Alsoagainin hisAgainst Marcion 1V:40, Tertulli aninsists: "The Law prefigures His passon....
Moses had dedared that there was a saaed mystery: ‘It is the Lord's Passover' [Leviticus 23.5]....

When He [viz. Jesus Christ] so eanestly expressed His desireto ed the Passover, He mnsidered it
His Own Feast.... Having taken the bread and gvenit to His Disciples, He made it His own body
by saying, 'Thisis My body' [and not 'this now becomes My body'] that is, the figure of My body.
Y et there could not have been afigure, unlessthere werefirst a veritable body."

63. Tertullian continues: "In order however that you may discover how anciently wine is used as
afigurefor blood, turnto Isaiah [63:1] who asks, 'Who is thisthat comes from Edom, from Bosra,
with garments dyed in red, so gloriousin His apparel, in the greanessof Hismight? \Why are Y our
garmentsred, and Y our raiment like hiswho comes from the treading of the full wine-press?.... He
represents the bleeding condition of His flesh under the metaphor of garments dyed inred -- as if
reddened in the treading and crushing processof the winepress from which the labourers descend
reddened with the wine-juice like men stained in dood.."

64. "Much more dealy till, doesthe book of Genesis[49:11] foretell this (in the blessng of Judah
out of whose tribe Jesus Christ was to come acording to theflesh). 1t even then delineaed Christ
inthe person of that Patriarch, saying: 'He washed Hisgarmentsin wine, and Hisclothesinthe blood
of grapes.’ In His garments and clothes, the prophecy pointed out His flesh and His blood in the
wine. Thusdid Henow conseaate Hisblood in wine-- Who then (by the Patriarch) used thefigure
of wineto describe His blood."

65. We would aso cite Tertullian's On the Resurrection of the Flesh (ch. 37), where he dedares
"The flesh profits nothing' [John 6:63].... We ought therefore to desire Him in order that we may
have life, and to devour Him with the ear and to ruminate [or ‘chew the aud] on Him with the
under standing and to digest Him by faith. Now just before the passage in hand, He had dedared
His flesh to be 'the bread which comes down from Heaven' [John 6:51].... Becaise He perceved
that they were going to be scattered from Him, He says. 'The flesh profits nothing.™ A stronger
argument against the later error of Transubstantiation, is hard to imagine.

66. OnlyintheA.D. 251f Cyprian do we find the very first beginnings of unbiblica saaamentalism
in relation to the Lord's Supper. Thisis clea from his gatement in his Treatises|V:18. There he
writes. "We ask that this bread should be given to usdaily -- so that wewho arein Christ and daily
recave the Eucharist for the food of salvation, may not by the interposition of some heinous sn be
prevented...from partaking of the heavenly brea....

67. Christ, explains Cyprian, Himself predicts and warns, ‘I am the bread of life which came down
from Heaven. If any man ea of My bread, he shall li ve for ever; and the bread which | will giveis
My flesh, for thelife of theworld' [John6:58]. Whentherefore He saysthat whoever shall ea of His
bread shall li ve for ever, asthose who partake of His body and receve the Eucharist by the right of
communion areliving, so onthe other hand we must fea and pray lest any one...being withheld from
communion and separated from Christ's body -- should remain at a distance from salvation."
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68. Nevertheless inother cases, Cyprian cites from John chapter six with no referenceto the Lord's
Supper whatsoever. Seefor instance his Epistles 72(73):11 and his Treatises 11:7 & 1V:14 &
XII:1:T:22 & X1:3:T:19.

69. Yet evenin Cyprian, thereis gill no traceof the Massor of any Transubstantiation. Consider,
for instance his Epistle 63.2f (62:2f) to Caedli us, where Cyprian insists: "Nothing must be done by
us but what the Lord first did on our behalf, asthat the aupwhichisoffered in remembrance of Him
should be offered mingled withwine.... Wefindin Genesis[9:20f] also, inresped of the Saaament
in Noah, this same thing was to them a preaursor and figure of the Lord's passon; that he drank
wine.... Noah, setting forth a type of the future truth, did not drink water but wine, and thus
expres=d the figure of the passon of the Lord."

70. He mntinues: "Also in the priest Melchizedek we seeprefigured the Saaament of the offering
of the Lord -- ac@rding to what Divine Scripturetestifiesand says. ‘And Melchizedek King of Salem
brought forth bread and wine' [Genesis 14:18].... Our Lord Jesus Christ,” he explains, "offered a
saaificeto God the Father -- and offered the very same thing which [the High Priest] Melchizedek
had offered, that is, bread and wine -- to wit, His body and blood."

71. Cyprian goeson: "In the blessng of Judah, also this same thing is sgnified, where there dso is
expressed afigure of Christ.... Whentheblood of thegrapeismentioned [ Genesis49:11], what else
isset forth than the wine of the aup of the blood of the Lord?... When thewater ismingled inthe aup
with wine, the people is made one with Christ, and the asembly of believers is assciated and
conjoined with Him onWhom it believes.... Inthisvery Saaament our people ae show to be made
one o that in like manner as many grains colleded and ground and mixed together into one Mass
make one bread, we may know there is one body with which our number is joined and united.”

72. Also in his Epistle 7569) to Magnus, Cyprian says: "When the Lord cdls bread which is
combined by the union of many grains, Hisbody -- He indicates our people whom He bore & being
united. And when He cdlsthe wine which is pressed from many grapes and clusters and colleded
together, His blood -- He aso signifies our flock linked together by the mingling of a united
multitude." Clealy, Cyprian is devoid of Transubstantiationism.

73. Alsointhe A.D. 252 Novatian's Treatise Concerning the Trinity (ch. 14), the whole thrust is
against Transubstantiation. AsksNovatian: "If Christisonly man -- how isit that ‘even asthe Father
haslifein Himself, so hasHe given to the Son to havelifein Himself' [ John 5:26] -- when man cannot
have life in hm[self] after the example of God the Father, because he is not glorious in eternity but
made with the materials of mortality? If Christ isonly man -- how doesHe say: 'I amthe bread of
eterna life which came down from Hearen' [John 6:51], when man can neither be the brea of life
(he himself being mortal)? Nor could He [then] have come down from Heaven -- since no
perishable material is established in Heaven!"

74. The A.D. 254 Origen, in hs Commentary on Matthew X1:14, states. "The food which is
sanctified by the Word of God and prayer, asrespedsits materia part, goesinto the scomad; but as

-13-



regards prayer which is added to it, acwrding to the proportion of faith, profits. It enlightensthe
mind which beholdsthat whichisprofitable. Nor isit the matter of the bread but the wor ds spoken
over it which profit men who do not ea unworthily. And these things | spe&k of the typical and
symbolical body..... No worthlessperson is able to ed it. For if it were possble for one who
continues worthlessto ea of Him Who became flesh, Who was the Word and the living bread -- it
would not have been written that 'every one who eds of this bread shall li ve for ever' [John 6:51]."
Thisis the very opposite of Transubstantiation!

75. Alsoin Origen's Commentary on John, and spedficaly on chapter six thereof, there isno hint
of ex opere operato Sacamentalism. Nay more, in1:23& VI1:26 & X:13("the Word of God isnot
flesh and flesh only"), there is not even a hint of it referring to the Lord's Supper. So too the
remaining references to John chapter six in Origen's Commentary on Matthew (XI1:5 & XI1:33 &
1V:14).

76. The A.D. 265 Gregory Thaumaturgus in his Twelve Topics 10E cites bhn 6:55f only to
establish Christ's Deity and without referenceto HisSupper. The A.D. 315Ladantiusin hisDivine
Institutes 1V:15refers bhn chapter six -- smply to the miraaulous but not at all to the Saaament of
the Eucharist. And the A.D. 320 Eusebius in his Evangelical Demonstrations VIl :1, states that
Christ "gave again to His Disciplesthe symbols of the divine e@nomy -- and appointed them to eat
bread as a symbol of His Own body."

77. Thisbringsusto Nicea(A.D. 325. Asregardsthe Post-Nicene Patristic Fathers, sufficeit to
say that even realy a century later, aso the grea Augustine follows his fellow-African theologians
the older Tertullian and Cyprian in their non-transubstantiationistic theory of Christ's red presence
at the Lord's Supper. Thus he says that Judas ate only the bread of the Lord, while the other
Apostles ate the Lord Who was the bread. Tractates 59-62 on the Gospel John (13:16-31).

78. In his25"-27th Tractates (on John 6:35-63), Augustinerhetoricaly asks believers; "Why do you
prepare the teeth and the belly?'  And then he himself answers: "Believe -- and you have eden!”
Further: "We & this day receve visble food. But the Saaament is one thing; the virtue of the
Saaament, another.... It was not the mouthful given by the Lord that was the poison to Judas, but
yet hetook it.... Seeto it, then, brethren, that you ea the heavenly bread in a spiritual sensel....
He who does not ke on dwelling in Christ, doubtlessneither eas Hisflesh nor drinks His blood --
[athough he may pressthe Saaament of the body and blood of Christ carnally and visibly with his
tegh].... What isit, then, that He adds? It isthe Spirit that makes alive; the flesh profits nothing!"
[John6:63] Let the Spirit beadded to thefleshl.... We ed not...merely inthe Saaament, as many
evil mendo.... We ed and drink to the participation of the Spirit, so that we &ide a membersin
the Lord's body, to be enlivened by His Spirit."

79. Inhis81% or 131% Sermon on John 6:53, Augustine explains: "What is taken in the Saaament
visibly -- isin the truth itself eaten spiritually, drunk spiritually. For we have head the Lord
Himself saying, 'It is the Spirit Who enlivens, but the flesh profits nothing. The words that | have
spoken to you, are Spirit and Life. But there ae some of you,' says He, 'that do not believe' (John
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6:63-64)." And certainly Judas, whom Augustine believes manducated at the Lord's Table unto his
own damnation, did not there partake spiritually either of the Holy Spirit nor of the Word of God
Jesus Christ.

80. Comparetoo Augustine's Christian Doctrine 11 :3f, on principles of interpreting the Bible. In
[11:16, he rightly remarks: "If the sentenceis one of command, either forbidding a aime or vice, or
enjoining an ad of prudenceor benevolence-- it isnot figurative. If, however, it seemsto enjoina
crime or vice, or to forbid an ad of prudenceor benevolence-- it isfigurative. 'Except you ed the
flesh of the Son of man,’ says Chrit, ‘and drink Hisblood -- you have no lifeinyou' (John6:53). This
seans to enjoin a aime or avice[cf. Genesis 9:5-6 with Leviticus 26:28f & Deuteronomy 28:53f
etc.]. Itistherefore afigure -- enjoining that we should have ashare in the sufferings of our Lord,
and that we should retain aswed and profitable memory of the fad that His flesh was wounded and
crucified for us."

81. On Matthew 26:26f, the A.D. 400 Chrysostom commented in his homily on the Bible's words
'He took bread And brake it": "He ordained this Saaament then" -- viz., before He shed His blood.
Indeed, "He cdlsit blood of aNew Testament.... Hence dso He shows that He is soon to die" --
although He had as then not yet even started to die.  Indeed, "He Himself drank of it.... Here dso
He bound upthe memoria of the benefit with the mystery.... Then, when He had delivered it, He
says: 'l will not drink of the fruit of this wine until that day when | drink it new with you in My
Father'sKingdom:..... Therefore, also the Apostles...say this; 'Wewho did ed and drink with Him™ --
but not of Him! "Hedid not drink water after He was risen again, but wine" -- and not blood. He
used wine -- 'of the fruit," He says, 'of thevine." But avine produces wine, not water" -- nor human
blood. Clealy, thereisno Transubstantiation here in Chrysostom!

82. In hishomilies on First Corinthians 10, Chrystostom insisted: "Asyou ed the Lord's body, so
they [the Isradites] the manma.... Having said that ‘they drank the same spiritual drink," he [Paul]
added, 'for they drank of a spiritual Rock that followed them." And he subjoined, ‘and the Rock was
Christ." For it was not the nature of the [other] rock which sent forth the water...: but another sort
of Rock, a spiritual One..., even Christ Who was everywhere with them™ invisibly -- and not visibly,
asinthe Mass Continued Chrysostom: ""The bread which we bre&, isit not a cmmunion of the
body of Christ?.... We ae united to Him by this bread" -- not 'by this flesh." Why does he [Paul]
also add ‘which we bre&? ... Inthe Eucharist one may seethisdone. Yet onthe aoss not so....
For ‘we dl partake of one bread™ -- and not ‘of one canal human corpse!

83. In hishomilieson First Corinthians 11, Chrystostom added: "'As often asyou ed thisbread, and
drink thiscup-- you proclaim the Lord'sdeéah, till He come'.... Christ inregard to the bread and the
cupsaid, ‘Do thisin remembranceof Me.... 'Therefore, whosoever shall e thisbread and drink the
cup of the Lord unworthily -- shall be guilty of the body and the blood of the Lord'.... Do you see
how feaful he[Paul] makeshisdiscourse, and inveighs against themvery excealingly, signifying that
if they are thus to drink, they partake unworthily of the elements (ton prokeimenon)?.... 'But let a
man prove himself, and so let him ea of the bread!™ etc.
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84. Itwasonlyin A.D. 831that (by Radbertusin his book The Body and Blood of the Lord) one
first finds propounded the most novel notion that "the substance of bread and wine is effecually
changed (efficaciter interiuscommutatur) into the flesh and blood of Christ" -- so that oncethe priest
has conseaated it there is "nothing else in the Eucharist but the flesh and blood of Christ."
Transubstantiation was never at any time acceted by any part of the Church Universal -- whether
Early-Patristic, Post-Nicene, Greek, Roman, or Proto-Protestant (alias Culdeeor Waldensian etc.) --
until spedficdly the Romish Church proclaimed it dogmaticaly as an article of her own changing
faith, at the 4™ Lateran Council in 1215

85. Even since A.D. 831, many Roman Catholics gill opposed such transubstantiation. So:
Ratramnus, Berengarius, John Scotus Eriguena, Rabanus Maurus, Walafrid Strabo, Christian
Druthmar, Florus Magister, Eusebius Bruno (Bishop of Angers), Frollant (Bishop of Senlis), and
Elfric. Also, acording to the famous RC Cardinal Bellarmine in his De Sacramento Eucharistea
(lll:5and 4 dl g.6 art. 1,2 and g 3 art. 1,2 and |:5) -- even the cdebrated Cardinal Cameracensus
said: "Transubstantiation cannot be proved from Holy Writ.... To this Cardinal Roffensis, Cardinal
Cajetan and also Scotusall concur.” Indeed, the RC scholars Gabriel, Nicolus, Cusanus, Tapper,
Hes=l and othersall present the " Protestant” interpretation of John6:54. SeeRev. Dr. P.G. Logan's
Ph.D. dissertation The History and Doctrine of Transubstantiation (Sydney, 1994 pp. 84f).

86. Around A.D. 110Q the Waldensians produced their Treatise on Antichrist. It links Antichrist
withthedoctrine of Transubstantiation -- thenincreasingly being pradised withinthe Romish Church,
and destined to become her official doctrinein 1215 Dedaresthat Treatise (pp. 326& 395): "The
ministers of Antichrist or Papal Rome or Babylon or the Fourth Beast...[are] wandering stars,
Balaanites, Egyptians [cf. Exodus 7:11f].... Antichrist's works are the Saaaments; espedally that
of the Eucharist, which he wor ships equally with God and Christ."

87. Fromaround A.D. 13600onward [cf. Daniel 12:7-11], the famous Pre-Reformer John Wycliffe
firmly opposed Transubstantiation as a tool of the Antichrist. To him, even mice has more
discernment than Romanists -- as regards the Eucharist. For, after Romanists had cdebrated their
allegedly transubstantiated Masses -- church mice 'discerned’ that what Rome daimed had becwme
Christ'sflesh wasin fad still very edible bread. [Seetoo Theses 4-7 here &ove.]

88. Around A.D. 1405 [cf. Daniel 12:12], the Bohemian Wycliffite Huss(the "Goose") predicted
the advent of Luther ("the Swan") a century later. Inaletter to George of Anhalt, Luther condemned
"the contemptible aticles of Transubstantiation” (X1X:1306. Hefurther denounced it asa'monk’s
dream, affirmed by Thomas Aquinas and ratified by Popes.... Becaisethey soinsist onit fromtheir
own effrontery without Scripture, we will do nothing but oppose them.... It is sufficiently sure
againgt al dreams of sophists -- that what it cdls bread, isbread” (X1X:1320.

89. In hs1519Treatise on the New Testament (21 & 23-25& 29& 35), Luther wrote: "The whole
world has made a'saaifice of the'Mass wherein they bring an offering to God, which without doubt
isthe...very worst abuse.... The'Massisnot rightly...understood as asaaifice... |f you ask what
is left in the 'Mass to give it the name of a saaifice.., | answer: ‘Nothing'.... We should therefore
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give careful heal to this word 'saaifice ; so that we do not presume to give God something in the
Saaament -- when it is He Who therein gives us al things.... It has become awidespread custom
to establish Masss for thedead.... Of what benefit are the 'Masses cdebrated for the souls which
are kept in purgatory’ [sic]?... Priests and laymen...have departed so far from the true meaning of
the 'Mass and of faith, that they have even made of it a sort of magic.”

90. In his1520work The Babylonian Captivity of the Church, Luther wrote of the Eucharist: "The
first captivity of this Saaament therefore concernsits substanceor completeness of which we have
been deprived by the despotism of Rome.... | shall be cdled a Wyclifitte and a heretic athousand
timesover! But what of that?... 'Believe,’ says Augustine, 'and you have egen!’ (Sermon 1125)....
Therefore | can 'hold Mass every day -- yes, every hour. For | can set the words of Christ before
me and with them refresh and strengthen my faith asoften as| choose. That isatruly spiritual eding
and drinking!"... No one should be decaved by the glamour of the cegemoniesand get entangled in
the multitude of pompous forms and thuslose the smplicity of the 'Mass itself, and indeed practice
a sort of Transubstantiation -- losing sight of the smple substance...and clinging to the manifold
‘acddents of outward pomp."

91. In 1537 Luther wrote in his Smalcald Articles: "As regards Transubstantiation, we cae
nothing about the sophisticd subtlety by which they tead that bread and wine leare or lose their own
natural substance and that thereremainsonly the gopeaance and colour of bread, and not true bread.
For it isin perfed agreament with Holy Scripture that thereis, and remains, bread -- as Paul himself
cdlsit, First Corinthians 10:16: "The bread which we break."” And First Corinthians 11:28: 'So let
him eat of that bread!™

92. InZwingli's 1523 Sxty-Seven Articles (18), onereads "that Christ Who offered Himself once
and for all, isthe everlastingly-enduring and redemptive saaificefor the sins of all believers. From
thiswe gather that the Massis not asaaifice” The Eucharist is"amemorial and awarranty of the
redemption which Christ has purchased for us."

93. In his1530Confession of Faith (19f & 22f), Zwingli statesthat "nowherein the Holy Scripture
do we real that something external, such as the Sacaments are,_beas a cetain Spirit with them.
But when something external was given conneded with the Spirit -- the Spirit and not the externals
was the carier.... Everyone born again by the Spirit...is ['blown’ and moved (John 3:8) and]
illuminated and drawn forward not in an external but in an invisible way....

94. We ae, without the Saaament, prepared for the reception of the saacamental grace Thusthe
Spirit with His graceworks before the Saaament, so that the graceis at hand and operative drealy
before the Sacament is offered.... Hence the Saaament is the sign of something holy, namely of
the [arealy] recaved grace... We not only deny but we dso affirm in the most outspoken way that
it is an error in conflict with the Word of God -- that the body of Christ is adually and
essentially...present and eaen with the mouth and with the teeh, as assrted by the Papists and
several others who long badk to the fleshpots of Egypt (Exodus 16:3)."
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95. Zwingli then argues against the bodily presence of Christ within the bread and the wine & the
Eucharist (op. cit. 23f): ™Y ou will not always have Me with you' (Matthew 26:11-29). Here, then,
the presence of the body is denied..... Christ says: 'l am leaving the world again, and going to the
Father' (John16:28).... 'Inalittlewhile, you shall not seeMe (John16:16), etc.... 'Mary, don't keegp
holding onto Me!' (John20:17), etc.... 'l amno longer in the world' (John17:11).... But they [the
Apostles] areintheworld.... 'He blessed them, departed fromthem, and was carried upinto heaven'
(Luke 24:51). Hedid not say 'l am disappeaing!’ or 'l am meking Mysalf invisible!'

96. Zwingli next insists (op. cit. 28f) he understands this the same way Christ's Apostles did. For
they were told: "'This Jsus...has been taken up from you into heaven' (Acts 1:11).... Hewasthus
no longer with them, either visibly or invisibly.... According to Hishuman neture, Heis stting at the
right hand of the Father, until He cmes again to judge the living and the dead.... Thosewho affirm
the bodily presenceof Christ, are dealy closing their eyesand fighting against the truth.... They are
robhing us of the truth of Christ's humanity and of the Holy Scripture.... That we ae not eaing the
natural body of Christ with our mouths, He Himself showswhere Hetold the Jews: 'Theflesh profits
nothing!' (John 6:63).... That which isborn of the flesh, is flesh; that which is born of the Spirit, is
Spirit!" (John 3:6).... Paul says: 'Although we did know Christ accrding to the flesh, we no longer
know Him acmrding to theflesh’ (Second Corinthians5:16).... The Eucharist replacesthe Passover,
of which the lamb daughtered every yea was the reminder but not the 'Passover' itself.... If the
natural body of Christ were to be eden -- | ask whether it would feed our body or our soul?"

97. Zwingli then shows (op. cit. 39f) that Ambrose, in his Commentary on the First Epistle to the
Corinthians (11:26), seesthisthus. So too Augustine, in his Thirtieth Treatise on John(122341)
and in his Against Adimantus (ch. 12). And so too John Oeolampadius, in his 1530work Howthe
Old GreekandLatin Patristic Fathers regarded the Lord's Supgr. Zwingli rightly dedared in his
own 1525Concerning the True andthe False Religion: "Are weto have an appetiteto e Christ in
anatural manner, like caanibalsdo? Asthough somebody could so love his children, that he would
wish to devour them [or wish themto devour him]! Or asthough among all men, those who devour
human flesh were not regarded as the most savage!” Seetoo Zwingli's 1526work Instructionin
Christ's Supyer; his 1527 Answer to Dr. Jacob Srauss and his 1528 Answer to Luther's Book
"Confesson."

98. Zwingli's1531Dedaration of the Christian Faith (19& 47 & 51) affirmsthat "the Saaaments
are to be honoured...becaise they represent holy things -- both what has happened, as well as what
wedo and bringto light.... TheLord'sSupper...isnot eadenof inanatura or corpored way, but only
spiritually. That which the Papists have taught is not only wicked and foolish, but also godlessand
blasphemous -- that the body of Christ is eden for us acarding to the Mass acording to the
properties and nature with which Hewas born, suffered and died.... Thegred theologian Augustine
says the body of Christ must be in acertain placein heaven.... Consequently, the body of Christ is
just aslittlein severa placesasareour own bodies. That isnot my assertion but that of the Apostles,
of Augustine, of religion itself.... Inall ways, Christ becane aman like us (Phili ppians 2:7).

-18-



99. Zwingli continues (op. cit. 53& 54): "If we do not wish to reason in afoolish or agodlessway,
from those proofs grounded on Holy Scripture it follows that the body of Christ must be just as
naturally and actually and truly in one place aisour own. Thusthe opponents must grant that the
body of Christ acarding to its essenceis naturally and redly seaed at the right hand of the Father
and therefore isnot in the Lord's Supper.... Those who tead the opposite, are pushing Christ out
of heaven and from HisFather'sthrone.... The humanity of Christ isnot from eternity, and therefore
not infinite. Because not infinite, it must be demarcated. Therefore it cannot be omnipresent.”

100. "He has gone to heaven,” insists Zwingli (op. cit. 57 & 68-70). "That likewise refers
principally to His humanity.... That, as explained, always remainslimited. For otherwise it would
ceaeto be atrue humanity.... Those ea saaamentally who indeed recave the signs of thanksgiving
inthe Lord's Supper, but who do not have faith. Their damnation is greder than that of the rest of
the unbelievers.... That He suffered for us, refers only to the pious believers.... 'A  man must
examine himself, and thus ed of that bread and drink of that cup [First Corinthians 11:2§].... Itis
not possble that faith be @wnveyed in the Lord's Supper. For it neals to be there before one
manducaes.”

101. "Thisis My body," Zwingli reminds us ksus sid (op. cit. 71-72). "When He spoke these
words, He till had the mortal body. Thusthe Apostleswould have eden that mortal body? For
He did not have two bodies.... If the Apostles had eaen only amortal body -- what kind of a body
would wethen be eding? Wthout doubt, also amortal one.... But now He Who was then mortal,
isnow immortal.... Wewould therefore haveto say the Apostleswould indeed have eaenthemortal
body, while we would be eaing an immortal one. All can seejust how absurd that would be!

Finaly, we have told the opponents who allege that the natural and adual body of Christ is being
eden nowadays-- that religionforbidsit.... Would we, like canibals, desireto ea Him naturally?"

102. Yet "the Sacaments,” insists Zwingli (op. cit. 73-82), "do have agreda power. First: they are
holy and honourable things, for they were instituted and accepted by the High-Priest Christ....
Sewnd, they testify about an event.... Third, they present the states of affairs which they
indicate...also in the names they recaved.... Fourth, they signify high matters.... Fifth, thereisa
similarity between the signsand the matters sgnified.... Sixth, the Saaamentsoffer to believershelp
and support..... Thus the Sacaments undergird faith.... The Saaaments also undergird
contemplation about faith.... Seventh, they present the format of an oath.”

103. Inchapter 19 of the 1530Confessio Tetrapolitana (of Bucer and Capito and Hedio), onereals
that "just as man dies but once, so too was Christ saaificed but once He ould just as little be
saaificed again, asHe wuld de again. And becaise Heisthe only perfed saaificefor sins, He dso
sits thenceforth at the right hand of God and waits for the remainder of His enemiesto be laid as a
footstool at His fed. For by one saaifice He has perfeded all who are sanctified (Hebrews
10:12f).... The Massshould rightly and acerding to divine ommand be aolished, as can arealy
be seenfromIsaiah (ch. 1). For our God is Spirit and Truth, and therefore He wishesto be honoured
only in Spirit and in Truth (John4:24).... TheMass however it iscdebrated, iscontrary to Scripture
in so many ways and in all respeds departs from what the holy Church Fathers observed.... It is
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rejeded by God'sWord as © damnable, that many have given it upfredy.... Throughthe use of the
Mass God is © highly angered...and His honour so darkened that it must be aolished.”

104. Chapter 6 of the 1531 First Basle Confession of Oemlampadius and Myconius gates. "We
adknowledgethat the Lord Jesusinstituted HisHoly Supper...to proclaim His deah...with truefaith
(Luke 2219 and First Corinthians 10:16f & 11:23f).... Wefirmly believe that Christ Himself isthe
food of the believing soul unto everlasting life.... Thenatural, true, acdual body of Christ -- Who was
born of the pure virgin Mary, suffered for us and has ascended into heaven (Acts 1:9f & 7:55f;
Colosgans 3:1f; Hebrews 1:3 & 10:19f). It isnot inthe Lord's bread and wine. Hencewe do not
pray to Christ in these signs of bread and wine which we commonly cdls Saaaments of the body and
blood of Christ -- but in heaven, at the right hand of God the Father, whenceHe shall cometo judge
theliving and the dead (Acts 3:21 & Sewnd Timothy 4:1)."

105. InthePreanbleto thel535First Bohemian Confession, it is sated that the Lord's Supper was
not just to be in two kinds (both bread and wine), but also that one should altogether definitely not
believe in the presence of the true body and blood of Christ there. Article 11 states that "the
opponents and enemies of faith...tead that the Saaaments in themselves...ex opere operato give
justifying faith...to those who had not internally experienced any good rule by the Holy Spirit....

Y et without faith, neither salvation nor righteousnessnor the adili ty to usethe Saaamentsisthe [the
prerogative] of anyone. Of thiswe havein the Holy Scripture very clea examples, espedally in the
case of Judas I scariot (John13:21f)..... And concerning the people of Israd, another placesays that
they, smilarly, were baptized; that they ate the same spiritual food and drank of the same spiritual
drink -- but that God dd not accept most of them but that they were rejeded by Him (First
Corinthians 10:1f )."

106. Article 13 of that Confession states further that the Bohemian Brethren "also tead that this
Saaament is to be recaved with pure heats, with godly fea and faith, and espedally with self-
examination. That is necessary and useful for man, as well as pleasant for Christ. Thus in the
Ancient Church, Paul taught...that a man is to examine himself and thus to ea of the bread (First
Corinthians 11:27f).... And aso in the other place examine yourselves; or do you not know
yourselves, that Jesus Christ isin you? Otherwise you are reprobates! (Seand Corinthians 13.5).
He, however, who till now has not looked into himself and asked himself with what faith and with
what heat he has approadied this Saaament -- has disgraced the Saaament itself and despised this
whole ordinanceof Christ. Therefore, with us, those who overseethe Church admit nobody to this
Sagament unlesshe has previoudly, as much as he can, examined and explored himself, to approach
this Saaament full of godly fea."

107. In1535the First Smss Confession of Bullinger, Myconius, Megander, Leo Judag Bucer and
Capito appeaed. InArticle 20, it istaught that the" Saaaments are meaningful holy signs of higher
and more seaet things. They are, however, not mere and empty signs, but consist of both signsand
adual things.... Inthe Supper aliasthe Eucharist, the signsare bread and wine. However, the atual
and the spiritual isthe communion of the body and blood of Christ...,which actual but invisible things
arereceved in faith."
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108. Article 22 states "that the body and the blood of the Lord are not naturally united with bread
and wine or spatially enclosed init. Nor that a crpored carnal presenceis here inserted, but that
bread and wine acording to the ingtitution of the Lord are highly-significant holy and true signs
through which ...the true cmmunion of the body and blood of Christ are extended and offered to
believers.... They extend the spiritual things which they signify, inthe manner we have stated. They
testify about past matters..... With this siritual [and] enlivening internal food, we ae entertained
and refreshed and fill ed with gred joy -- so that wefind our life in the deah of Christ.... Weregard
the holy [and] highly-significant signs and warranties, as high and precious. Yet we dtribute the
lifegiving and sanctifying power in every way only to Him Who aoneisthe Life, Who isto be praised
unto eternity (Acts 4:12)."

109. In hisSermonson Deuteronomy (7:5f) -- 'Y ou shall bea down the dtars of the Heahen etc. --
Calvin dedares. "We cd to remembrance that we have head Massin times past, and had cast
ourselvesinto that dungeon. We ought to be sorry, and to crave pardon for it, and be @ashed at the
blindnessinto which we had fallen. Thereby we becane so beastly asto go seek our salvation by
renouncing the redemption that was purchased for us long ago by...Christ, and to make ourselves
partakers of such adevilish thing [the Masg. We ought to be draid in ourselvesto think about it!"

110. In hisSermonson Deuteronomy (7:26) -- "Y ou shall not bring any abomination into your house'
-- Calvin states: "We may well protest that our intentionisto serve God. Howbeit, our serviceisnot
done to Him but to idols -- whenever we invent what we ourselves think good. As, for example,
wherever the Papists protest that their meaning is to serve God with their Massand with all other
baggage and ceremonies of theirs..... Inthe meawwhile, God dsclaimsand dslikes every whit of it.
For it isthe devil whom they indead serve. And why? For thereis not anything there which is not
manifestly found to be against God's Word and His truth.”

111. In hisSermonson Deuteronomy (12:1f) -- 'These ae the ordinances and laws which you shall
keg' -- Calvinargues: "Are not the Apostlesthe true fathers of the Christian Church? Yes, but the
Papistswill not hea them spe&k, nor any other that has established such order in the Church as God
commanded. But they have their [own] bastard fathers like themselves which, being a misbegotten
generation, they take monks...as their fathers.... | do not know what a wicked imagination of that
helli sh saaificewhich isdone in the Popedom -- namely of the Mass-- in which menthink that Christ
isthere offered to God His Father for the remisson of our sins.... The Papists...have said, we have
Jesus Christ for our Advocae. It is een reverthelessthat they let Him alone behind them.... Like
asort of traitorsto God and His Church, they make men believe that it is not evil to be partakers of
all the dominations that are committed init.... Therefore let uslean ...that Papists are miserable
and wretched creaures, and...condemn them in all their folli es and superstitions.”

112. In his Sermons on Deuteronomy (12:6f) -- There you shall bring your burnt off erings and your
saqifices -- Calvin observe of the Romanists. " They saw that the Heahen hed their saaifices. Neeals
must they also have their Masses set upin the placeof them.... Whatsoever filth and infedion was
among the Infidels, the Papists took it to themselves to keep.... Were these sayings of Moses
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understood -- all the devili sh devicesthat have reigned and do at thisday till reignin the Popedom,
would get themselves away to the bottom of hell."

113. In his Sermons on Deuteronomy (12:8f) -- 'Y ou shall not do acarding to all thethings...every
man...thinks good' -- Calvin insists: " The Papists have @olished the infinite graceof God.... There
has been yet a far more outrageous disorder in the Lord's Supper.... His will is that we should
recave the bread and wine .... But on the contrary part, they have set up that abominable Mass--
and will neads saaifice Jesus Christ.... They do not understand that they usurp that officewhich is
alotted to Him in the Holy Scripture, ac@rding to which He has offered upHimself once and for
all.... Behold, men will needstake upon themselvesto counterfeit Him! For by their own saying,
it isall one saaifice Yet for all that, they be but apes of Jesus Christ.... Thereisno gpening of
God'sWord.... Their saying isthat they go to recave their God, and they make a ¢xarm and sorcery
of their conseaating of the bread and wine. Thus you seehow proudly they be turned away from
Christ's ordinance, so as they could not devise how to fight against Him with more violence"

114. In his Sermons on Deuteronomy (13:6f) -- against idolatry -- Calvin conceded: "The Papists
have a fair colour in saying that if a man defaces the majesty of a Prince, he shal not escape
unpunished, and therefore it is much more reasonable that men should be punished for setting
themselves against God. Yes. But in the meanwhile, they do not know what God they worship.
For they are caried away with their own wicked and devili sh superstitions.... The Massis an
abomination of the devil's own devising...contrary to Christ's institution which says. 'Take and ea!"
They would bea God in [their] hand.... The Massmust serve e anew saaifice... Although they
say it isthe same that Jesus Christ Himself offered, yet they oftentimes reiterate it."

115. In hisSermonson Deuteronomy (16:5f & 21:1f) -- Y ou may not saaificethe Passover within
any of the aty-gates...but in the placewhich the Lord your God will choose' -- Calvin remarked: "It
serves to condemn the domination of the Masswhich is brought into the Popedom. They are not
contented with their offering upof Jesus Christ to God His Father and with the one satisfadion which
He has made to endure for ever. But they bea menin hand, that Heisyet saaificed daily. Whereas
Saint Paul tells us that we must hold ourselves to the redemption that was purchased once and for
al.... Herein we seethe fodlishnessthat isin the Popedom. For the priests will neals counterfeit
His saaaifice... When we receve the Supper, we do not make anew saaifice, as the Papists were
wont to do in that devili sh abomination of their Mass"

116. In his Sermons on Deuteronomy (32:17f) -- 'They have saaificed to devils -- Calvin refleds:
"The Papists affirm that the things which we [Protestants] do, are new, and that they were invented
by [just] awhile ago..... But if we ask themaproof of their antiquity -- what do they say? That such
things have been done now these five hundred yeas! Truly, they lie most commonly, with full
mouth. For the thing which they hold as chief and most resolute, is not of so long continuance....
About four hundred yeas ago, there was no law at al about it. If you look for their
Transubstantiation, it isin like cae. They make men believe that the bread is no more amaterial
thing, but that it is God Whom we ought to worship.... Inthe end, Moses says 'that they offered
saaificeto devilsand not to God." This saying may seem rough and hard at the first sight.... The
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Heéahen could with as much skill as the Papists sy, 'We do not intend to have anything to do with
the devils!'.... But what is answered them here by the mouth of Moses, who was appointed Judge
with full authority, and is the instrument of the Holy Ghost.? 'Y ou serve the devil!™

117. In his Sermons on Deuteronomy (33:10f) -- 'They shall tead Your judgments to Jacob' --
Calvin dedared: "Let us not think it strange nowadays, that these horned beests of the Popedom do
still usurp the title of Prelates and Bishops, and will needs be worshipped under colour of vaunting
themselves to have the government of the Church, whichisindeed astark lie.... Let usunderstand
that asthe [Old Testament] priests were ordained to represent in the Temple the Mediator Who was
to come -- so we & thisday do represent Him after another manner. Not by doing as the Papists do,
who have played the ges. For in their Mass (they say) they make asaaifice But it is an
abomination which serves to abolish the deah and passon of our Lord Jesus Christ!"

118. Findly, in his Sermons on Deuteronomy (33:29f), Calvin insisted: "I say that idolatry may be
committed even in the person of God. Let aman follow all the @bominationsthat are committed in
the world -- and how are they coloured? There isathing in the Popedom, which they term God's
service. Andwhat isthat? TheMass But we know it isthe most loathsome and devili sh idolatry
that can be -- spedally because the Name of God isintermeddled withit.... There shall be shameful
and excessve idolatry -- as when men turn away from God's Word and follow their own inventions
and fancies."

119. AsDr. Calvin says at John 6:53 ("Unlessyou ed the flesh of the Son of man and drink His
blood you have no life in you') in hs Commentary on John: "This srmon [of Christ] does not refer
to the Lord's Supper, but to the mntinual communicaion which we have, apart from the reception
of the Lord's Supper.... The acients[yet only from circa 400A.D. onward] made abad mistake
[here,] in supposing that little dildren were deprived of eternal life -- if they were not given the
Eucharist. Asfar asyoung children are concerned, Christ's ordinance forbids them to participate
intheLord'sSupper -- becaisethey cannot yet try [= test] themselvesor cdebratetheremembrance
of the deah of Christ.... It is wrong to expound this whole passage & applying to the Lord's
Supper.” Andit wasdoubly wrong for Romanists $ to misemploy it, at the time when they withheld
the wine & the symbol of Christ's blood from their laity!

120. Calvin comments in his Harmony of the Evangelists on Matthew 26:26-28 that "Christ
instituted asupper.... Although then the Papists boast that in their Masses they have the substance
of the Lord's Supper, yet it isevident fromthe nature of that casethat whenever they cdebrate private
Masses -- they are so many trophies ereded by the devil for burying the Lord's Supper. The same
words tead uswhat sort of saaificeit isthat Christ recommendsto usinthe Supper. He bids His
disciplestake. And thereforeit is[He] Himself alone Who offers. What the Papists contrive & to
Christ's offering Himself in the Supper, proceeaded from an opposite author [viz. Satan].... Itisa
strange inversion when.. [the papist priest], who is commanded to take the body of Christ — claims
the office of offering it." He, "ppointed by himself, saaificesto God His Own Son!"
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121. Further, Calvin there continues. "That bread is not conseaated by whispering and breahing,
but by the dea doctrine of faith. And certainly it is a pieceof magic and sorcery when the
conseaation is addressed to the dead element.... It isevident that thelow whispering and breahing
of the Papists are awicked profanation of the mystery.... Christ conseaates the bread, when He
dedaresto usthat it isHis body. We must not suppose that there is any change of the substance,
but must only believe that it isapplied to anew purpose. And if the world had not been long ago so
bewitched by the subtlety of the Devil that, when the monster of Transubstantiation had once been
introduced —it will not now admit any light of true interpretation on these words."

122. Calvin here further insists that "Christ dedares that the bread is His body.... They [the
Romanists] are delighted with the plain and literal sense.  Why then shall not the same rule gply to
al the Saaaments? Certainly, if they do not admit that the Rock was adually Christ [in First
Corinthians 10:1-4] — the cdumny with which they load us, is mere dfedation.... We explain that
the bread is cdled His body, becaiseit isthe symbol of Hisbody.... This principle of language has
not recently beenforged by us[Protestants], but has been handed down by Augustine onthe authority
of the ancients.... All the passages of Scripture, in which the Saaaments are mentioned, ought to
be explained in this manner....

123. "The Papists, decaved by their Transubstantiation” -- continues Calvin — "maintain that what
we seeis not bread — because [they say] it is only the gpeaancethat remains without the redity.
But their absurd fancy is refuted by Paul who asserts that the bread which we breék is the
communion of the body of Christ (First Corinthians 10:16).... Besides, what will they say about the
other symbol? For Christ does not say, This [wine] is My blood' — but 'This cup is the New
Testament in My blood." According to their view, therefore, not only the wine but also the materials
of which the cup is composed, must be transubstantiated into blood! Again, the words related by
Matthew —'l will not drink henceforth of this fruit of the vine' — dainly show that what He delivered
to the disciples to drink, was wine. So that in every way, the ignorance of the Papists is fully
exposed.”

124. Calvinthen concludes. "There aethreemistakesagainst whichit ishere necessary to be on our
guard. First, not to confound the spiritual blessng with the sign; secondly, not to seek Christ on
eath, or under eathly elements; thirdly, not to imagine any other kind of eaing thanthat which draws
into us the life of Christ by the seaet power of the Spirit and which we obtain by faith alone....
Whoever will not distinguish the body of Christ from the bread, and the blood from the wine — will
never understand what is meant by the Lord's Supper.... Our minds must not be fixed on the eath,
but must ascend upwardsto the heavenly glory inwhich He dwells... The body of Christ did not, by
clothing itself withanincorruptiblelife, lay asideitsown reture.... Henceit followsthat it isfinite....
Nothing could be more unreasonable than to draw down Christ to the eath —when, on the contrary,
Hecdlsusupwardsto Himself.... Wemust not dreamthat His substancepasses, inanatural manner,
into our souls. But we ed Hisfleshwhen, by means of it, werecavelife.... We ought to know that
it is impossble to feed on Christ in any other way, than by faith. Because the eaing itself, isa
consequence of faith."
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125. InhisFirst Epistle of Paul the Apostle to the Corinthians (10:3-18), Calvin comments: "If the
mannawas iritual food, it followsthat bare formsare not exhibited to usin the Saaaments.... God
isnot so decatful asto nourish uson empty appeaances. A signisindeed asign, and retainsitsown
substance.... ThePapists...areridiculoudy dreaming of some sort of transformations.... ThePapists
confound the redity and the sign.... Inthe cae of the Papists, conseaation is a kind of magic that
hasits roots in Heathendom. For it has no resemblance to the unadulterated rite which Christians
follow.... The Papistscould not say that the cup of blessng isa communion in the blood of Christ....

For they observe amangled and mutilated form of the Supper.... The ap, which is half of the
Saaament, is denied to all the people.”

126. Calvinthen goeson to discuss'the bread which we bre&." Here he comments: "In the Early
Church it wasthe austom for ead person to bre&k a piecefor himself from the one loaf, so that their
union in the one body of Christ might be made quite plain to all the believers. Itisaso clea, from
the evidence of men who were eminent in the Church in the three caturies after the Apostles, that
this pradice was kept up for along time. After that, superstition carried the day — with the result
that nobody dared touch the bread with his own hands, but the priest put it into his mouth.... The
Law of Moses all owed nobody to the saaificial feast, unlesshe prepared himself properly.... | am
speaking not just about priests, but about the people who ate what was left over from the saaifice”

127. In commenting on First Corinthians 11:23f, Calvin remarks that "the Papists make loud
protest.... Nothing ismore obviousthan that their Massis poles apart from the Holy Supper of our
Lord.... It is svarming with wicked abominations.... Why do they cdl people together for the
Mass? The answer is...a pointless $iow. It has therefore nothing in common with the Supper....

The promise of Christ does not apply to the Mass... The Papists...ignore the question of sharing,
and conseaate the bread for a totaly different purpose.... They cause an ungodly divorce in
separating the things which Christ has joined together.... The Papistsadualy say...the Mass..isa
commemorative saaifice... By ther daily offering, the blessng of redemption is brought to the
living and the dead.... It isahigh-handed thing to do, seang that there isno command of Christ to
justify it.... They commit a still more serious snin doing this.... They have rrupted it."

128. Calvin continues. "The Papists presstheir doctrine of Transubstantiation uponus. They hold
that, when the mnseaation has taken place the substance of the bread no longer remains but only
theacadents. Over against thisfabricaion we set not only the plain words of Scripture but also the
very nature of the Saaaments.... The body of Christ is...truly (vere) given to usin the Supper....
| mean that our souls are fed by the substance of Hisbody.... A life-giving power from the flesh of
Christ [in heaven] is poured into us through the medium of the Spirit —even althoughit isat agred
distancefromusand isnot mixed with us.... The Schoolmen discussthe question.... Their teading
simply amounts to this, that Christ isto be found in the breal as if He were shut up init. The
outcome is that men look with amazeament upon the bread, and gve aloration to it as if it were
Christ.... Whenthey aregoing to give Christ their adoration, they turninthediredion of thebread....
What elseisthis, but pureidolatry!... Get rid of stupid notions which keep your eyes glued on the
bread! Let Christ kego Hisflesh, whichisred flesh; and do not hold the mistaken view that His body
stretches al over heaven and eath!”
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129. In commenting on First Corinthians 11:26f, Calvin remarks that "the Supper is...a kind of
memorial.... We, onour part, may acdknowledgeit beforemen. That iswhy it iscdled the Eucharist.
Therefore, inorder that you may cdebrate the Supper properly —you must bea in mind that you will

haveto make profession of your faith.... How impudently they make amockery of God, who boast
that in the Massthey have something answering to the nature of the Supper! For what isthe Mass?
... Itispadked full of detestable superstitions.”

130. Findly, on First Corinthians 11:30f, Calvin comments: " Throughout the range of Popery, we
seenot only horrible deseaations of the Supper but also a profane and detestable thing set upinits
place (1) Inthefirst place it isprostituted to sordid gain and money-making. (2) It isamutilated
thing, because the aup had been taken away. (3) Its form has been quite changed.... (4) No
explanation of the mystery is given in it, but...a murmuring which is more like the incantations of
magicians or the horrible saaifices of the Heahen than our Lord's ingtitution.  (5) There ae
countlessceremoniesabounding...insuperstitionand...corruptions. (6) Thereisthedevili shinvention
of saaifice, which amountsto awicked blasphemy against thedeah of Christ. (7) It iswell designed
for causing wretched men to become drunk with a canal confidence... (8) Init anidol [breal] is
worshipped in the placeof Christ.... Inshort, it is svarming with all sorts of abominations....
What resemblance has the Massto the institution of Christ? But let us hear no more of such
nonsense!”

131. In hsCommentary on Hebrews(9:26), Calvin discussesthe holy writer'sremark that if Christ's
deah were not once and for al -- 'He must often have suffered since the foundation of the world.'
Herethegeniusof Geneva mmments: "How frivolousisthedistinction the sharpnessof which pleases
the Papists -- when they say that the saaificeof Christ onthe aosswas abloody one but the saaifice
of the Masswhich they pretend to offer every day to God, isbloodlesd If such asubtle evasionwere
valid, the Spirit of God must be dharged with inadvertencefor not having thought of this—sincethe
Apostle takesit for granted that thereis no saaificewithout deah.... It isan ideaof the Devil that
Christ is offered more often.”

132. In hsCommentary on Hebrews(10:1f), Calvin pointsout that repeded saaificesareipso facto
either inadequate or superfluous or both — as indeal they were during the Old Testament. He
comments: "Thisonething is sufficient to refute the devernessof the Papists, by which they seanto
find an ingenious way round their absurdity in defending the saaifice of the Mass When they are
facead with the objedion that arepeaed saaificeis|[either inadequate or] superfluous, sincetheforce
of that which Christ offered once and for all is eternal -- they immediately make the excuse that it is
not a different saaificethat is made in the Massbut the same one.... What does the Apostle say to
the contrary? He saysthat the saaificewhich is offered asecond time, even though it be the same,
isnot effedive or suitablefor atonement. Though the Papists should shout athousand timesthat the
saaificewhich Christ made once and for al on the aossand which they themselves [say they] make
today is not different, but one and the same—1 shall till maintain from the Apostle's own mouth that
if the saaifice of Christ availed to please God, it not only put an end to other saaifices but that it is
impossbleto reped it [or to continueit]. Fromthisit isclea that the offering of Christ inthe Mass
isasaailege.”
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133. Calvin then continues: "The saaifice of the Massfor the Papists, is that they imagine that in
it the graceof the deah of Christ is applied to usto take avay our sins. But if the Apostleis right
in concluding that the saaifices of the Law were wed becaise they were repeaed yealy to obtain
pardon — by the same token we may conclude that the saaifice of the deah of Christ was we&, if
it isto be offered daily for usto experienceits power. Whatever be the pretences with which they
colour their Mass— they can never escape the charge of dreadful blasphemy against Christ.... The
saaifices of the Law are repeded here not more completely than the invention of the Papists about
the saaifice of the Massisrefuted. They maintain that their Massis a saaifice for the aonement
of the sins of the living and the dead. The Apostle says that there is now no placefor saaifice....
The Papistsmakethereoinder that thisisnot something new or different from the saaificeof Chrigt,
but the samething. The Apostle...maintainsthat the same saaificeshould not be repeaed and...was
not only unique but offered once and for all.”

134. The genius of Geneva explains further: "The Papists have another evasion in cdling their
saaificebloodless But the Apostle [in Hebrews 9:22] maintains without exception that deah is
necessry to make asaaifice ['without the shedding of blood, thereisno remisson]. The Papists
make excuses by saying that the Massisthe gplicaion of the one saaificewhich Christ made. But
the Apostle on the other hand teadies that the saaifices of the Law were aolished by the deéh of
Christ because there was remembrance of sins in them. It is clea from this — that this kind of
applicaionwhichthey invent, hasdisappeaed.... LetthePapiststurnto any formulathey like. They
cannot escape the fad that this present argument of the Apostle's makes it clea that their Mass
abounds in al kinds of saailege.”

135. Howso? Calvinexplains: "Inthefirst place by thetestimony of the Apostle, Christ dlonewas
suitable to offer Himself; in the Mass He is offered by other hands. Second, the Apostle maintains
that the saaifice of Christ is not only unique but offered once and for all, so that it may not be
repeded; inthe Mass however they may chatter about the saaificebeing the same, yet it appeasto
be made every day, and they themselvesadmitit. The Apostle ad&nowledgesthat thereisno saaifice
without blood and deah; they talk nonsense when they say that the saaifice which they offer, is
bloodless Whenthe Apostleisdeding with obtaining pardonfor sins-- he bids ustakerefugeinthat
one saaifice which Christ offered on the aoss and he distingushes us from the [Old Testament]
fathers by this mark, that the rite of continual saaificewas done avay with by the cming of Christ.
They [the Romanists], on the other hand, require daily applicaions through saaificefor the deah
of Christ to be dficadgous for us."

136. In his 1537 Letter to his Friend Nicholas Chemin on Shunning the Unlawful Rites of the
Ungodly and Preserving the Purity of the Christian Religion, Calvin observes: "Notwithstanding the
abominations with which the Mass teans, you med with very few who venture to absent
themselves.... Let usconsider then, for alittle -- what isimplied when, in order not to seanto hold
the maesty of the venerable Mass in contempt and derision, you present yourself during its
performance and are seen standing like aworshipper among other worshippers.... | must refer my
readers to my Institutes for an exposition of the different kinds of Saailege in the Mass... Every
believer should be avare that the mere name of Saaifice (as the priests of the Massunderstand it),
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both utterly abolishes the aossof Christ and overturns His saaed Supper.... Those who take aly
kind of share inthe Mass do nothing else than hold uptheir hand in approval of such conspiragy....

137. "Thereisathird point,” Calvin goes on, "which...ought to impresspious minds. Viz the
abominableidolatry when bread is pretended to assuume divinity.... It isbelieved to be God —athing
which even the Heahen never believed of any of their statues!... The will of the priestling has the
weight of a'heavenly deaeé — so that whenever he determines to bring Christ down out of heaven,
he makesHim instantly present by hisnod.... Imagine akind of magicd power inthewordsof Christ
which, only when articulately muttered, unfold their efficag/! By such absurdities, they [the
Romanists] try to persuade us that they bring Christ out of the bread!.... The god whom the

138. "Come now and consider with me," urges Calvin, "in regard to a pretended observance of the
Mass — with what kind of conscience you can be present at the performance of its 'mysteries!
Immediately onyour entrance, the 'altar’ offersitself to your view...proclaiming, by itsvery name, that
it isto be used for saaificing! Thisitself asauredly is not freefrom blasphemy. Y ou seethe priest
coming forward who boasts that...he has been appointed mediator between God and man
who...arrogatesit to himself and his fell ow-dayers who dishonour His heavenly Supper by giving it
the name of 'Mass in whichit is completely inverted and deformed.... When the impostor has gone
upto the dtar, he begins...with those magicd mutterings by which he thinks himself or at least would
have othersto think —heisto cdl Christ downfromheaven.... Your fedures...ought visibly to have
expressed the utmost abhorrencel

139. "Willit still be denied to me that he who listensto the Masswith asemblanceof religion, every
timethese adsare perpetrated — professes before men to be apartner in saailege, whatever hismind
may inwardly dedareto God? At last, behold theidol [viz. the Romish bread or 'host’] — puny indeed
in bodily appeaance, and white in colour, but by far the foulest and most pestiferous of all idols —
lifted up to affed the minds of the beholders with superstition! While dl prostrate themselvesin
stupid amazement, you —turning toward theidol with an expresson of veneration— prostrate yourself
also. What effrontery must ours be, if we deny that any one of the things delivered in Scripture

140. "Taking the single expresson which gives the esence of al the invedives which the Apostle
had uttered against idolatry — that we @uld not at once be partakers at the Table of Christ and the
table of demons [First Corinthians 10:21] —who can deny its applicability to the Mass? Itsdltar is
ereded by overthrowing the Table of Christ.... Inthe Mass Christ istraduced; Hisdeahismocked;
an exeaableidol is substituted for God. Shall we hesitate, then, to cdl it the table of demons?... |
excealingly wonder how men ot utterly blind, can hesitate for a moment to apply the name Table
of demons to the Mass— sedng they plainly behold in the eedion and the arangement of it the
tricks, engines and troops of devils [or demons] all combined.... At the Mass.., | have long been
maintaining on the strongest grounds that Christian men ought not even to be present at it....
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141. "Tell me, then, by what authority you presumeto give the name of 'Supper' to adeformed thing
stript of all the symbols of the Supper, and more resembling a play than a divine ordinance? | deny
that thereisany Lord's Supper -- if al believerswho are present have not a @mmon invitation to its
saaed feast; if the saaed symbols of the bread and the aup are not set before the Church and the
promises as a sed of which it has been given are not explained; and the gift of life purchased for us
by Jesus Christ is not preaded.... Will you represent the Supper under the image of a diabolicd
Mass?...

142. "Aaron made a c#...and said in derision, 'These ae your gods, O Israd, that brought you out
of Egypt!" (Exodus 324).... They did not deny that God was their Redeamer.... But they wished
to seeHim inthe cdf..., a cdf asakind of visible representative.... Jeroboam also made his caves
(First Kings12).... So far from despising the true religion, he did not even disapprove of the saaed
ceremonies which he was endeavouring to vitiate.... On bringing forward his caves, he did not
advise the people to choose them and revolt from the true God.... Though the ideaof worshipping
a cdf should have been utterly abhorrent from their thoughts, no man could be held gultlesswho
went up to saaifice d Bethel [supposedly the 'House of God] — which the Word of God cdled

143. "Weforget how extremely saailegiousit isto profane the holy name of God.... Away, then,
with those who —on the view of amissal-god of wafer — bend their kneesin hypocriticd adoration....
They assemble & Mass-- which they seeprovided with along and varied apparatus of saailege.
And they assemble with amultitude known to entertain apernicious veneration for the Mass... Are
they not aware that the professed and sworn enemies of Christ and His Gospel exad this from them
as apledge of their having abjured true piety?... Consider it athing altogether interdicted, to allow
any man to seeyou communicaing in the saailege of the Mass— or uncovering your head before an
image or observing any form of superstition belonging to the dassof those by which...the glory of
God is obscured, Hisreligion profaned, and His truth corrupted!"

144. In hs1539Replyto Cardinal Sadoleto, Calvin stated: "Inthe case of the Eucharist, you blame
us for attempting to confine the Lord of the universe and His divine and spiritual power...within the
corners of a corpored nature with its circumscribed boundaries.... We ae unwilli ng with you to
chain down His body to eathly elements. But had you any regard for sincerity, asauredly you are
not ignorant how gred a differencethere is between...removing the locd presence of Christ's body
from bread and circumscribing His iritual power within bodily limits.... Our doctrine...was always
held by the Church.... Read Augustine's Epistle to Dardanus, where you will find how one and the
same Christ more than fills heaven and eath with the vastness of His divinity, and yet is not
everywhere diffused in resped of His humanity....

145. "That presenceof Christ by whichwe aeingrafted in Him," continues Calvin, "we by no means
exclude from the Supper nor shroud in darkness -- though we hold that there must be no locd
limitation, so that the glorious body of Christ must not be degraded to eathly elements; so that there
must be no fiction of transubstantiating the bread into Christ, and afterwards worshipping it as
Christ....  In condemning your gross dogma ofTtransubstantiation, and dedaring that stupid
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adoration...to be perverse and impious -- we have not aded without the cncurrenceof the Ancient
Church under whose shadow you endeavour in vain to hide the very vile superstitions to which you
are here adicted..... We exclaim against the exeaable traffic in Masses, and we complain that the
Supper of the Lord, asto one of its halves, has been stolen from the Christian people!”

146. In Chapters 35to 48 of his 1540Shat Treatise on the Lord's Supger, Calvin states. "The
opinionthat the Supper isasaaifice derogatesfromthat of Christ and must therefore be cndemned
asdevilish.... For to the Masshas been wholly transferred what was proper to the deah of Christ
—Viz, to satisfy God for our sins, and so reconcile usto Him.... The seaond error which the devil
has sown to corrupt this holy ordinance is in forging and inventing that -- after the words are
pronounced with an intention to conseaate -- the bread in transubstantiated into the body of Christ
and the wine into Hisblood.... Thisfalsehood has no foundation in Scripture, and no countenance
from the Primitive Church and...cannot be reconciled...with the Word of God. When Jesus Christ,
pointing to the bread, cdlsit his'body' —isit not avery forced construction to say that the substance
of the bread is annihilated and the body of Christ substituted in its sead?

147. "This Transubstantiation,” explains Calvin, "is an invention forged by the Devil to corrupt the
true nature of the Supper.... To fancy Jesus Christ enclosed under the bread and wine, or so to
conjoin Him with it as to amuse our understanding there without looking up to heaven — is a
diabolicd reverie.... To prostrate ourselves beforethe bread of the Supper and worship Jesus Christ
asif Hewere mntained init, isto make an idol rather than a Saaament of it.... The Mass whichin
the Popish Churchis held to be the Supper, is...nothing but pure gishnessand buffoonery. | cdl it
apishness becaisethey there munterfeit the Lord's Supper without reason -- just asan ape & random
and without discernment imitates what he sees done.... Ther conseaation is only a spedes of
sorcery, seang that by muttering and gesticulating like sorcerersthey think to constrain Jesusto come
down into their hands. We thus ehow the Mass being thus arranged, is an evident profanation
of the Supper of Christ."

148. In his1542Antidote aganst the [Romish] Faculty of Sacred Theology in Paris, Calvin jibes:
"Understand, however, that should the Saaament chance to be gnawed by worms or moths, or
corrupted in any other way —inthat case, the substance of bread must have returned miraauloudly....
But if what appeas there, is only an empty appeaance of bread and not the substance— the power
and efficagy of the Saaament are gone. In thisway too the holy fathers gpoke. Irenaaus (111:18),
asthat whichisbreal.... The Council of Niceaisasfollows: ‘Let usnot be grovelli ngly intent on the
bread and the aup set before us, but with amind elevated by faith let usat that holy table contemplate
the Lamb of God!" Cyprian (Epistle 75), when the Lord gvesthe name of Hisbody to bread.... So
also Fulgentius [to Mony.] cdlsit the Saaament of the bread.”

149. In his 1542 Manrer of Celebrating the Lord's Supgr, Calvin writes that "the Ministers
distribute the bread and the aupto thepeople.... Becausethe Masshasbeen longin such esteemthat
the poor people seemed disposed to think that it was the principal part of Christianity, it has been
thought very strange in usto have aolishedit.... But whenthey have well considered our pradice,
they will find that we have restored it to itsintegrity. Let them consider what conformity there is

-30-



between the Massand the institution of Jesus Christ! It is clea that thereisjust as much, asthere
is between day and night.

150. Sotoo, in Calvin's 1542Brief Form of a Confession of Faith. There, heinssts. "l detest as
intolerable saailegethe exeaable ébomination of the Mass useful for no onepurposebut to overturn
whatever Christ hasleft us— inthat it is said to be asaaificefor the living and the dead, and also in
all the other things which are diametricdly opposed to the purity of the Saaament of the Lord's

Supper.”

151. In his1544addressThe Necessity of Reforming the Church, Calvin asks: "What resemblance
is there between the Massand the true Supper of our Lord? While the command of Christ enjoins
believersto communicate with ead other in the saared symbols of Hisbody and blood, the thing seen
at Massought more properly to be termed 'excommunion'.... Thisisindeed agrievousevil.... The
conseaation, both of Baptism and of the Mass[by Romanists], differsin no resped whatever from
magica incantations. For by breahings and whisperings and unintelli gible sounds, they think they
work mysteries.... The Holy Supper of our Lord was not only corrupted, but nealy abolished.
Wherefore, it was the more necessary for usto labour in restoring itspurity.  First, it was necessary
to eradicae from the minds of men that impiousfiction of saaifice... We havetherefore arogated
that fictitious immolation, and restored communion....

152. "In condemning the fiction of Transubstantiation,” continues Calvin, "we were impelled by a
stronger necessty. Firg, it isrepugnant to the plain words of Christ; and secondly, it is abhorrent
to the very nature of a Saaament. For there is no Saadament where there is no visible symbol to
correspond to the spiritual truthwhichit represents.... Whereisthe analogy or smilitude of avisible
sign in the Supper to correspond to the body and blood of our Lord, if it is neither bread that we ed
nor wine that we drink but only some empty phantom that mocksthe e/e? Add that to thisfiction,
aworse superstition perpetually adheres—viz that men cling to that bread asif to God, and worship
it as God.... They taught that the Masswas a saaifice by which the sins not only of the living but
also of the dead were expiated.... How deeply too is the Saaament polluted when, instead of the
open preading of the Word which constitutes its legitimate mnseaation, a dharm is wrought with
the bread by means of whiffs and whispers.... What delirium to fancy that by their exercises, the
substance of brea is transmuted into Christ! How shameful to see atrade in Masses plied as
unblushingly asatrade in shoes! For if it istrue, asthey say, that the thing they vend is the merit of
Christ's deah — the insult which they offer to Christ is not lessgrossthan if they spat in His face™

153. InCalvin's 1547 Antidote to the Acts of the Council of Trent, heinsists: "We loudly maintain
that the saaifice of the Massis nothing else than an impious profanation of the Lord's Supper. This
we make plain by the dear words of our Lord. For ininstituting the saaed Supper, He does not
enjoin usto saaificebut invitesusto partake of the saaificewhich He Himself onceoffered.... What
resemblanceis there between the observance which corresponds to our Lord's command -- and the
Papal Mass inwhich they pretend that Christ offers Himself to the Father to expiate the sins of the
world by the saaifice of Himself, and...also to obtain redemption for the dead?’
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154. InCalvin's1547 True Method of Giving Peace and of Reforming the Church, he dfirms: "The
ritual of the Massand all theimpious worship of this description, they make perfedly ‘pure’...merely
by giving them the name of Traditions.... They bring bad thefiction of Transubstantiation, against
which al are forced to protest who are unwilli ng that the true use of the Supper should be lost to
them.... Itistherefore necessary that the bread and wine be held forth to us, so that from them we
may lean what Christ setsbefore usinfigure. But if [as Romanists alege] the bread which we see
is an empty show -- what will it attest to us, but an empty shadow of the flesh of Christ? They
pretend that thereisonly an appearanceof bread, which decavesthe eye. How far will this phantom
cary us?...

155. "Inadditionto the dea testimony of Scripture,” continues Calvin, "we have the mnsent of the
Primitive Church. Nothing is more cetain than that this dream [of Transubstantiation], which did
not come into the mind of any man for more than six hundred yeas, suddenly emerged like akind of
abortion from brawling sophists.... Several yeas afterwards passed away — duing which barbarism
increased, and...a purer religion becane obsolete.... Christ orders usto take and ed bread.... We
cannot lawfully depart from the exad words of Christ.... Let them then produce one syllable in
evidenceof thisalleged transmutation [viz. Transubstantiation]. Not one can befound. Nothingthen
can be more futile than the cdumny by which they bring usinto contest with the power of Christ....
Without enumerating the endlessabsurditiesor rather monstrouserrorswhichthis Transubstantiation
has produced -- who that is at al pious and instructed in the school of Christ, does not detest it?"

156. Calvin goes on: "Though we may dean [Transubstantiation and thus the] preposterous
adoration of Christ a light fault, it will not cease to be regarded by God and angels as exeaable
saailege.... | certainly admit that Christ isto be worshipped wherever we ae; and in the Supper,
where He offers Himself to be enjoyed by us, He canot duly berecaved unlessHe be adored. But
the questioniswhether our adorationisto look upwards, or downwards? ... Whoever head that the
pot of mannawhich wasreserved, wasworshipped by the pious? Nay, though the Jewswere caried
with a kind of frantic impetus to al kinds of idolatry — none of them ever thought of such athing.
What if, during the eaing, any part of the 'body of Christ' should have fallen or been trampled upon?
What when more than the proper quantity had been colleded and it becane putrid? Did the 'body
of Christ' becometainted? Should anyone have employed that ‘water' in washing away impurities --
would the 'blood of Christ' have been soiled?' Of course not!

157. Yet Romish priests, continues Calvin, "insist that after consearation the body of Christ aways
remains independently of its use in the Supper.... It is certainly probably that, when our Lord
cdebrated the first Supper with the Apostles, some fragment of the bread remained over.... When
one loaf was broken in the Primitive Church, will they [the Romanists] say that the remains were set
asdeina aupboard? No. They [inthe Primitive Church] had not yet leaned the 'new wisdom[sic]
which feigns that the bread is changed by magicd incantation!”

158. In heads21to 26 of his 1549 Consensus Tigurinus alias Mutual Consent of the Churches of

Zurich and Geneva asto the Sacraments, Calvinargues. "Wemust guard particularly against theidea
of any locd presence... Itisaperverse and impious superstition to enclose Him under the dements

-32-



of this world.... In this way are refuted not only the fiction of the Papists concerning
transubstantiation, but all the gross figments and futile quibbles which either derogate from His
cdestial glory or are in some degreerepugnant to the redity of His human reture.... Christ isto be
sought in heaven.... If it isnot lawful to affix Christ in our imagination to the bread and the wine,
much lessis it lawful to worship Him in the bread.... Those who turn their minds towards it, with
the view of worshipping Christ, make an idol of it."

159. The aove was published in 1551, agreed upon between Calvin and Bulli nger, and expanded
with a 1554 Exposition of the Heads of Agreement. There they affirmed: "We laid down the
definition that what we say of the partaking of Christ's flesh, must not be understood as if any
commingling or transfusion of substancetook place but that we draw life from the flesh onceoffered
insaqaifice... They think intolerable in usto deny that Christ is placed under the bread, or coupled
with the bread. What then? WIII they pull Him down from Histhrone, so that He may lie enclosed
in alittle bit of bread?"

160. Inthelast (1559 edition of hisInstitutes of the Christian Religion (1V:17:14-20 & 40), Calvin
states that "the first architeds of [transubstantiationistic] locd presence @uld not explain how the
body of Christ could be mixed with the substance of bread without forthwith meeing with many
absurdities.... It is grange that they [the Transubstantiationists] have fallen into such a degreeof
ignorance...asto producethismonstrousfiction not only against Scripture but also against the cnsent
of the Ancient Church. | admit indeed that some of the acients occasionally used the term
‘conversion’ -- not that they meant to do away with the substancein the external signs, but to teat
that the bread devoted to the Saaament was widely different from ordinary bread.... [But] thereis
no Early Christian Writer who does not admit in distinct termsthat the saaed symbols of the Supper
are bread and wine....

161. "Inthe age of Bernard" (A.D. circa 1150, explains Calvin, "Transubstantiation was not yet
recognized. And in al previous ages, the similitude in the mouths of all was that a spiritual redity
was conjoined with bread and winein this Saaament. They [the Transubstantiationists] think they
answer aautely.... Therod of Moses (they say), when turned into a serpent -- though it acquiresthe
name of a serpent, still retainsits former name and iscdled arod.... Thus, ac®rding to them, it is
equally probablethat thoughthe bread passesinto anew substance[flesh], itis gill cdled...not inaptly
what it still appeasto the e/eto be[viz. bread]. But what resemblance..do they find between an
illustrious mirade [of Moses] -- and their fictitiousill usion of which no eye onthe eathiswitness?...
That conversion [of Moses|, was visible to the g/e.... It has no referenceto the cae in hand [of
alleged Transubstantiation of bread into flesh].... What resemblanceisthere between that...and the
following: "The bread which we bre&’ and 'As often as you ea this bread’ and ‘they communicated
in the bre&ing of bread’ and so forth?" First Corinthians 10:16 & 11:26 and Acts 2:42.

162. "The presenceof Christ in the Supper," argues Calvin, "we must hold to be such as neither
affixes Him to the dement of bread, nor encloses Him in bread, nor circumscribes Him in any way.
Thiswould obviously detrad from His cdestial glory.... Let no property be assgned to His body,
inconsistent with His human neture!  This is done when it is either said to be infinite, or made to
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occupy avariety of places at the same time.... ThreeEvangelists and Paul relate that our Saviour
took bread, and after giving thanks broke it and gaveit to His disciples, saying 'Take, ed; thisis My
body!'.... The alvocaes of Transubstantiationinsist that by the pronoun this is denoted the [ mere]
appeaance of breal...and there is no substance' of bread any longer. "What Christ takesinto His
hands...He dedaresto be Hisbody; but He had taken bread, and therefore who seesnot that what is
given [to the Disciplesby Him] isgtill bread?... Itisintolerable blasphemy to affirm, without figure,
about afading and corruptible dement [like bread] -- that it is Christ.... AsPaul says, 'Whosoever
shall eat of thisbread...unworthily, shall be guilty' [etc.]. First Corinthians 11:27-29."

163. InInstitutes 1V:181-10, Calvin states: "I am here combatting that opinion with which the
Roman Antichrist and his prophets have imbued the whole world -- viz. that the Massis awork by
which the priest who offers Christ and the others who in the oblation receve Him, gain merit with
God -- or that it is an expiatory victim by which they regain the favour of God.... This Mass
however glossed and splendid, offers the greaest insult to Christ.... Melchizedek gave bread and
wine [and not flesh and blood] to Abraham and his companions [Genesis 14:1§]....

164. Thecrossof Christ isoverthrown, the moment an altar isereded.... Thereisno more offering
for sin[Hebrews 9:11-23 & 10:14-16].... The Apostle, during his whole discourse, contends not
only that there ae no other saaifices but that this one was offered once[and for all], and isno more
to berepeaed.... Christ did not offer Himself once, with the view that His saaificeshould beratified
by new oblations daily -- but so that by the preading of the Gospel and the dispensing of the saaed
Supper the benefit of it should be mmunicaedto us. Thus Paul saysthat 'Christ our Pasover has
been saaificed for us," and bids us 'keep the Feast' (First Corinthians 5:7-8).

165. "If Christ were[to be] saaificed at ead1 Mass" explains Calvin, "Hemust cruelly bedain every
moment in athousand places. Thisis not my argument, but the Apostle's: ‘Nor yet that He should
offer Himself often’; 'for then must He often have suff ered sincethefoundation of theworld' (Hebrews
9:25f)... Though they [the Roman theologians] insist ahundred timesthat this saaificeis bloodless
(anaimakton), | will reply that it depends not on the will of man to change the nature of saaifice
For in that way, the saaed and inviolable institution of God would fall. Henceit follows, that the
principle of the Apostle stands firm: ‘without shedding of blood is no remisson’ (Hebrews 9:22).

166. "The origin of the name of Mass..it seams probable...was derived from the offerings which
were mlleded.... Private masses are diameticdly opposed to the institution of Christ.... This
perverse course was unknown to the purer Church. For however the more impudent among our
opponents may attempt to glossthe matter, it is absolutely certain that all antiquity is opposed to
them.... Augustine himself in several passages [Epistle 120]...explainsthat it is nothing else than a
saaificeof praise.... Chrysostom spe&sto the same dfed. They so strongly clam the honour of
the priesthood for Christ alone -- that Augustine [Against Parmenian 11:8] dedares it would be
equivalent to Antichrist for anyone to make abishop to be an intercessor between God and man.”

167. Inchapters 27 & 29 & 35 of Calvin's 1562 Confession of Faith in Name of the Reformed
Churches of France, he writes: "In the Supper, we ae @nstrained to show how it differs from the
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Mass For we canot conced that there is nothing common or conformable between them, or even
approaching to resemblance  We ae not ignorant that this adknowledgment is odious to many
persons -- in resped that the Massis in high reverence and esteem; and, in fad we were no less
devoted to it than others, until we were shown itsabuses.... Scripture teades that our Lord Jesus
Christ by one only saaifice purchased perpetual redemption for us.... For others to offer, is
blasphemously to derogate from His dignity."

168. Dr. John Calvin continues: "We rejed...the cmmon reverie in regard to what is cdled
Transubstantiation.... To say that the bread is changed and becomes no more than a form without
substance, isrepugnant to the nature of the Saaament -- inwhichit is $rown that aswe ae supported
on bread and wine, so our souls are nourished with the flesh and blood of Jesus Christ.... The bread
and the wine remain as the sign and the pledge to testify to us that the flesh of Jesus Christ is our
heavenly bread, and Hisblood our true drink. 1nthe second place to imagine that we swallow the
body of Jesus Christ and that it passesinto us as materia bread, is athing which cannot be recaved
by Christians -- and is altogether at variance with the reverence with which we ought to regard the
saaed union which we have with the Son of God."

169. Thel557 Hungarian Confession dedares. "From the Word of God we deny papist
Transubstantiation. We dso totally rejed the corpored and bloody eaing of flesh....,or that the body
of Christ against the rule of faith and natureisenclosed inthe bread.... For the Confession of Faith
and Scripturetead that the body of Christ hasgoneto heaven.... It isimpossble and against nature
[to tead] that the enclosed isbigger than that which enclosesit; that what isinaplace isbigger than
that place that plants and trees and animals are even higger than the eath and its circuit which
enclose them; and that the communion bread contains the entire body of Christ.... Thus Christ
too...gave the Apostles bread -- and not His body, which He saaificed for us on the next day....

170. "We mndemn the delusion of the Papists.... We dso rejed their nonsensicd assertion that
fleshiseden.... These canbalsand carion-edersare aazy, whenthey dreamthat oneindeel sees
bread, and that thisbread doesnot changeinto flesh, but that the body of Christ istruly and essentialy
receved in one's corpored mouth when one easthat bread.... For the water at the wedding could
not, without ceasing to look like water, have become wine and been cdled wine. John2.... We
believe that Christ is omnipresent for His eled -- asthe Son of God, Jehovah, the Only-begotten of
the Father.... This Son of God, as God, is aso mysticdly and spiritually in the Word.... However,
Heasmanin al respedsbecanelike Hisbrothers.... Heisnot [now], intheflesh, locdly present --
asHewasinthewomb of Hismother; in Judeg or inthegrave. For He hasbodily goneto heaven....
Heis not here, and must remain in heaven until judgment day. Acts 3."

171. InCavin'sand Chandieu's 1559French Confession of Faith (36): "We confessthat the Lord's
Supper...isawitnessof the union which we have with Christ, inasmuch as He not only died and rose
again for us once, but also feeds and nourishes us truly with His flesh and blood, so that we may be
one in Him, and so that our life may be in common. Although He be in heaven until He mme to
judee al the eath, still we believe that by the seaet and incomprehensive power of His Spirit He
feals and strengthens us with the substance of His body and of Hisblood. We hold that thisis done
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spiritually...becaise the greanessof this mystery exceedls the measure of our sense and the laws of
nature. Inshort, becauseit is heavenly, it can only be gprehended by faith.”

172. InJohnKnox's1560(First Scots) Confession of the Faith and Doctrine believed and professed
by the Protestants of Scotland (21 & 22), it isasserted "that in the Supper rightly used, Christ Jesus
isso joined with usthat He becomesvery nourishment and food of our souls (First Corinthians 10:16;
Romans 6:3-5; Galatians 3:27). Not that we imagine any Transubstantiation of bread into Christ's
body and of wine into His natural blood, as the Papists have pernicioudy taught and damnably
believed. But this union and conjunction which we have with the body and blood of Christ Jesusin
the right use of the Saaaments, [is] wrought by operation of the Holy Ghost -- Who by true faith
caries us above dl thingsthat are visible...and makes us to feed upon the body and blood of Christ
Jesus which was once broken and shed for us, which now isin hearen and appeas in the presence
of His Father for us (Mark 16:19; Luke 24:51; Acts 1:11 & 3:21)....

172. "Wefleethe doctrine of the Papisticd Kirk, in participation of their saaaments.... For Christ
Jesussaid: 'Take, ed, &c., do thisin remembranceof Me' (Matthew 26:26; Mark 16:22; Luke22:19;
First Corinthians11:24). By which wordsand charge He sanctified bread and wineto the Saaament
of His holy body and blood, to the end that the one should be eden and that all should drink of the
other -- and not that they should be kept to be worshipped and honoured as God, asthe Papists have
done heretofore.... To what end, and in what opinion the priests sy their Mass-- let the words of
the same, their own doctorsand writings, witness  To wit, that they, asmediators betwixt Christ and
HisKirk, do offer unto God the Father asaaificepropitiatory for the sins of the living and the dead.
Which doctrine, asblasphemousto Christ Jesus, and making derogation to the sufficiency of Hisonly
saaificeonceoffered for purgation of al they that shall be sanctified (Hebrews9:27f & 10:14) -- we
utterly abhor, detest and renounce.”

173. Inchaptersll 2"4 & I 3" 1-3 of thel 560First Scottish Book of Discipline of the "six Johns”
-- John Winram, John Spottiswvoode, John Will ock, John Douglasse, John Row, and John Knox --
one reals. "The table of the Lord is then most rightly ministered, when it approadies most nea to
Christ'sOwn adion... Astouching the damnable aror of the Papistswho dare defraud the @mmmon
people of the one part of the Holy Saaament -- to wit, of the aup of the Lord's blood -- we suppose
their error to be so manifest that it needs no confutation....

174. "Werequire Christ Jesus to be truly preadied, and His holy Saaaments rightly ministered.
So [we] cannot ceaseto requireidolatry, with all monuments and places of the same..., to be utterly
suppressd -- in al bounds and places of thisredm.... Where idolatry is maintained or permitted
where it may be suppressd..., there shall God's wrath reign not only upon the blind and obstinate
idolaters but also the negligent sufferers.... Espedally if God have amed their hands with power to
suppress sich abomination. By idolatry, we understand the Mass"

175. Article 35 of the 1562 Belgic Confession dedares. "For the support of the spiritual and

heavenly lifewhich believershave, He has ent aLiving Bread which descended from heaven, namely
Jesus Christ Who nourishesand strengthensthe spiritual li fe of believerswhen.. they apply andreceve
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Him by faithinthe Spirit. Christ, so that He might represent to usthis iritual and heavenly Brea,
hasinstituted an eathly and visible bread asa Saaament of His body and wine a a Saaament of His
blood -- to testify by themto usthat, as certainly aswe recave and hold this Saaament in our hands
and ea and drink the same with our mouths, by which our life is afterwards nourished, we dso do
as certainly receve by faith (which is the hand and mouth of our soul) the true body and blood of
Christ our only Saviour in our souls, for the support of our gpiritud life....

176. "We ar not whenwe say that what iseaen and drunk by us, isthe proper and natural body and
the proper blood of Christ. But the manner of our partaking of the sameis not by the mouth but by
the Spirit through faith. Thus, then, though Christ always stsat the right hand of His Father in the
heavens -- yet does He not therefore ceae to make us partakers of Himself by faith.... Wereged all
mixtures and damnable inventions which men have added unto and blended with the Saaaments, as
profanations of them."

177. InArticle 28 of the 1563f Thirty-Nine Articles of the Church of England, one reads: "The
Supper of the Lord is...a Saaament of our redemption by Christ'sdeah. Insomuch that to such as
rightly, worthily and with faith recave the same, the bread which we bre& is a partaking of the body
of Chrigt.... Transubstantiation (or the dhange of the substanceof bread and wine) in the Supper of
the Lord, cannot be proved by Holy Writ, but is repugnant to the plain words of Scripture,
overthrows the nature of a Saaament, and has given occasion to many superstitions. The body of
Christ is given, taken and eaen in the Supper only after an heavenly and spiritual manner. And the
means whereby the body of Christ isrecaved and eaen in the Supper, isfaith.”

178. The 1562 Heidelberg Catechism (Question & Answer 75) states that Christ's "body was
offered and broken on the adossfor me and His blood shed for me & certainly as| seewith my eyes
the bread of the Lord broken for me and the aup communicated to me.... With His crucified body
and shed blood, He Himself feads and nourishes my soul to everlasting life & certainly as| recave
from the hand of the Minister and taste with my mouth the bread and cup of the Lord which are given
me as certain tokens of the body and blood of Christ. Matthew 26:26-28; Mark 14:22-24; Luke
22:19-20; First Corinthians 10:16 and 11:23-25."

179. Question 78 asks: "Do, then, the bread and wine becme the red body and blood of Christ?*
And Answer 78 responds. "No! First Corinthians 10:1-4; First Peter 3:21; John 6:35,62,63. But
asthewater in Baptism isnot changed into the blood of Christ nor beaomes the washing away of sins
itself, being only the divine token and assurance thereof -- so also in the Lord's Supper the saaed
bread does not become the body of Christ itself. First Corinthians 16 etc.and 11:20 etc. Though
agreedly to the nature and usage of Sacamentsiit is caled the body of Christ."

180. TheHeidelberger then asks (Q. 80): "What differenceisthere between the Lord's Supper and
the Popish Mass?' It then answers: "The Lord's Supper testifies to usthat we have full forgiveness
of al our sins by the one saaifice of Jesus Christ which He Himself has once [and for all]

acomplished onthe aoss and that by the Holy Ghost we aeingrafted into Christ Who with Histrue
body isnow in heaven at the right hand of the Father and is there to be worshipped. But the Mass

-37-



teatesthat theliving and the dead have not forgivenessof sinsthrough the sufferingsof Christ unless
Christis dill daily offered for them by the priestsand that Christ is bodily under the form of bread and
wine and is therefore to be worshipped in them. And thus the Massat bottom is nothing else than
a denial of the one saaifice ad passon of Jesus Christ and an acarsed idolatry. Hebrews 7:27 &

9:12,26; Matthew 26:28; Luke 22:19-20; Second Corinthians 5:21; First Corinthians6:17 & 12:13;

Hebrews 1:3 & 8:1 etc.; Colossgans 3:1; Phili ppians 3:20; Luke 24:52-53; Acts 7:55; 2" Council of
Trent Sesson 13:15; Isaiah 1:11,14; Matthew 15:9; Colossans 2:22-23; Jeremiah 2:13."

181. In chapter 21 of Bullinger's 1566 Second Sniss Confession, we read: "As the flesh of Christ
could not be eaden bodily without grea wickednessand cruelty, so isit not food for the body.... We
therefore disallow that canon in the Pope's deaees, Ego Berengarius (De Consecratione Dist. 2).
For neither did godly antiquity believe, neither yet do we believe, that the body of Christ can be eden
corporedly and essentially with a bodily mouth. There is also a spiritual eaing of Christ's body....
To which purpose that sentence of St. Augustine does happily belong, 'Why do you prepare your
teah and belly? Believe, and you have eaen!'.... It istherefore very requisite that, purposing to
come to the Supper of the Lord, we do examine ourselves, acarding to the commandment of the
Apostle...with what faith we ae indued....

182. "We say fredy, that the Masswhich is now used throughout the Roman Church is quite
abolished out of our churchesfor many and just causes.... We @uld not approve of it, becausethey
have changed a most wholesome adion into a vain spedade. Also becaise the Massis made a
meritorious matter, and is sid for money. Likewise, becaiseinit the priest is sid to makethevery
body of the Lord, and to offer the sameredly, even for the remisson of the sins of the living and the
deal. Addthisalso -- that they do it for the honour, worship and reverence of the saintsin heaven
(and for the relief of soulsin purgatory) etc.”

183. John Craig's 1580 Second Scots Confession states that "we detest and refuse the usurped
authority of that Roman Antichrist upon the Scriptures of God...[for] his devilish Mass... [We] do
condemn...the idolatry of the Mass"

184. The Classc Lutherans (Andreae& Chemnitz & Osiander & Selnedker) state in their 1580
Formula of Concord (art. VII): "Weregjed and condemn...the papistica Transubstantiation when, to
wit, in the Papal Churchit is taught that the bread and wine in the holy Supper lose their substance
and natural eseence and arethusannihilated and those dements  transmuted into the body of Christ
that except the outward spedes nothing remains of them..... Werged the papisticd saaificeof the
Mass which is offered for the sins of the living and the dead.”

185. Articles79-80and 8399 of Rev. Profesor Dr. James Usdher's 1615Irish Articlesof Religion
spedfy: "The power which the Bishop of Rome now challeges to be supreme head of the universal
Church of Christ and to be &ove dl emperors, kings and princes -- is ausurped power, contrary to
the Scripturesand Word of God and contrary to the example of the Primitive Church.... The Bishop
of Romeis © far from being the supreme head of the universal Church of Christ, that his works and
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doctrine do plainly uncover him to be 'that man of sin’ foretold inthe Holy Scriptures‘'whomthe Lord
shall consume with the Spirit of His Mouth' [Second Thessalonians 2:3-8f]....

186. "The dhange of the substance of bread and wine into the substance of the body and blood of
Christ commonly cdled Transubstantiation cannot be proved by Holy Writ; but isrepugnant to plain
testimonies of the Scripture, overthrows the nature of a Saaament, and has given occasion to most
grossidolatry and manifold superstitions.... The wicked, and such as want a lively faith, although
they do carnaly and visibly (as St. Augustine spe&ks) presswith their teeth the Saaament of the body
and blood of Christ, yet in no wise aethey made partakersof Christ; but rather to their condemnation
do ea and drink the sign or Saaament of so grea athing.... The saaifice of the Mass whereinthe
priest is sid to offer up Christ for obtaining the remisson of pain or guilt for theliving and the dea,
isneither agreedleto Christ'sordinancenor grounded upon doctrine goostolic; but contrariwise most
ungodly and most injuriousto that all-sufficient saaifice of our Saviour Christ, offered onceforever
upon the aoss which isthe only propitiation...for al our sins.”

187. Initschapters6to 8, the 1645Polish Confession of Faith aliasthe Thorn Declaration insists
that the Saaaments "do not work or impart graceby their mere ad¢ion [ex opere operato], without
agood intention in those who use them -- but through the power of the promise, which needsto be
receved with truefaith.... Throughthe sign and the Word, only those who aretruly believersindeead
partake of the thus-offered goods.... Christ Himself nourishes usthrough the symbols of bread and
wine sanctified by the outward power of HisWord which He givesusto ea and to drink of corporally
and visibly as giritual food and drink unto everlasting life -- in remembrance of His saaifice and of
His body donated and His blood shed for us, by way of the saacamental union.... Inthat same sense
the ancients said, and we with them, that also eathly bread and wine ae cdled body and blood -- not,
indeed, essntially or corporedly, but sacamentally and mysterioudy... and by the faithful
appropriation of the true and actual atoning saaifice once and for al completed on the aoss...

188. "We do not accept Transubstantiation, whereby the groundstuffs of bread and wine [are
deamed to] forfeit their eseence and [are deemed] actually to be dhanged into the body of Christ.
Nor in- nor con-substantiation; nor aloca and corpored presence. Nor any union of the dements
with the body of Christ whereby the latter is eaen by unbelievers and by the ungodly as well as by
believers.... Nor any worship in or throughthe dements, of Christ Who gloriously reignsat the right
hand of the Father... We positively do not deny the true presence of the body and blood of Christ in
the Supper, but only the spatial and corpored type of presence atually united to the dements. We
saaedly believe in His presence with us...worked by the Spirit.... "That which the

teeh chew, is enjoyed only corporally; but the soul enjoys that which it graspsin faith." "

189. The true presence of our Saviour in the Lord's Supper, then, is aptly professed in the 1647
Westminster Confession of Faith (29:2): "In this Saaament, Christ isnot offered up to HisFather,
nor any real sacrifice made at all for remisson of sins of the quick or dead (Hebrews 9:22f); but
only a commemor ation of that one offering upof Himself, by Himself, upon the aoss oncefor all,
and a spiritual oblation of all possble praise unto God for the same (First Corinthians 11:24-27).
So that the Popish sacrifice of the Mass -- as they cdl it -- is most abominably injurious to
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Christ's one only saaifice the done propitiation for al the sins of the ded (Hebrews 7:23-27 &
10:11-18)."

190. Westminster also says (29:6): "That doctrine which maintains a change of the substance of
bread and wine into the substance of Christ's body and blood (commonly cdled
Transubstantiation) by conseaation of apriest or by any other way isrepugnant not to Scripture
alone but even to common sense and reason; overthroweth the nature of the Saaament; and hath
been and is the caise of manifold superstitions, yea of gross idolatries. Acts 3:21; First
Corinthians 1:24f ; Luke 24:6,39).

191. Thewords of the Westminster Confession (29:7) aptly summarizethe aucharisticd teadings
of the Holy Scriptures aswell of the Ante-Nicene Church: "Worthy recevers, outwardly partaking
of the visible dement in this Saadament (First Corinthians 11:26f), do then also inwardly by faith
really and indeed, yet not carnaly and corporally but Spirit-ually, receve and feed upon Christ
crucified and all benefits of His deah: the body and blood of Christ being then not corporally or
carnally in, with, or under the bread and wine; yet asreally but Spirit-ually present to the faith of
believersin that ordinance, asthe dementsthemselvesareto their outward senses (First Corinthians
10:16).'

192. Inthe Westminster Larger Catechism (QQ. & AA. 108& 109 : "The duties required in the
second commandment are...the reading, preading and heaing of the Word; the alministration and
receving of the Saaaments(First Corinthians11:23-30)...and cdli ng[and] removing...all monuments
of idolatry (Deuteronomy 7:5 & Isaiah 30:22).... The sinsforbidden in the second commandment
are al devising...and any wise approving any religion worship not instituted by God Himself
(Deuteronomy 12:30-32); tolerating afalse religion (Deuteronomy 13:6-12 & Zedhariah 13:2-3 and
Revelation 2:2,14,15,20 & 17:12.16.17); the making any representation of God, of all or of any of
the threePersons, either inwardly in our mind or outwardly in any kind of image or likenessof any
cregure whatsoever (Deuteronomy 4:15-19 & Acts 17:29 & Romans 1:21-23); all worshipping of
it (Daniel 3:18 & Galatians 4:8) or God init or by it (Exodus 32:5)...[and] all superstitious devices
(Acts17:22 & Colossans 2:21-23)."

193. Inthe Westminster Larger Catechism (QQ. & AA. 110& 112) : "Thereasonsannexed to the
second commandment the more to enforceit...are besides God's vereignty over us and propriety
in us, Hisfervent zed for His Own worship (Exodus 34:13f); and His revengeful indignation against
all false worship as being a spiritual whoredom (First Corinthians 10:20-22 & Jeremiah 7:18-20 &
Ezekiel 16:26f & Deuteronomy 32:16-20).... The third commandment requires that the Name of
God, His...ordinances, the Word, [and] Saaaments (First Corinthians 11:24-29)...be holily and
reverently used.... The sins forbidden in the third commandment are...superstitious...using
His...ordinances [or] abusing it...Jun]to charms (Deuteronomy 18:10-14 & Acts 19:13)."

194. "TheLord's Supper," continues the Westminster Larger Catechism (QQ. & AA. 168to 173
& 174), "is a Saaament of the New Testament wherein by giving and receiving bread and wine
acording to the gopointment of Jesus Christ, His deah is $iowed forth... They that worthily
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communicae, feed upon Hisbody and blood to their spiritual nourishment and growth ingrace(First
Corinthians 11:23-26); have their union and communion with Him confirmed (First Corinthians
10:15); testify and renew their thankfulness(First Corinthians 11:24) and engagement to God (First
Corinthians 10-14-21); and their mutual love and fellowship ead with other as members of the same
mysticd body (First Corinthians 10:17).

195. "Christ has appointed the Ministers of HisWord in the administration of this Saaament of the
Lord's Supper, to set apart the bread and wine from common use, by the word of institution,
thanksgiving and prayer; to take and bre&k the bread, and to give both the bread and the wine to the
Communicants who are by the same gopointment to take and ed the bread and to drink thewinein
thankful remembrance that the body of Christ was broken and gven and Hisblood shed for them.

First Corinthians 11:23f ; Matthew 26:26-28; Mark 14:22-24; Luke 22.19f. The body and blood
of Christ are not corporally or carnally present in, with, or under the bread and wine in the Lord's
Supper (Acts 3:21); and yet are spiritually present to thefaith of the recever no lesstruly and redly
than the dementsthemselves areto their outward senses (Matthew 26:26-28).... They that worthily
communicée in the Sacdament...do therein feed upon the body and blood of Christ...in a spiritual
manner -- yet truly and redly, while by faith they receve and apply unto themselves Christ crucified
and all the benefits of His deah (First Corinthians 11:24-29).

196. "They that recave the Saaament of the Lord's Supper are, before they come, to prepare
themselves thereunto, by examining themselves (First Corinthians11:28) of their being in Christ
(Seand Corinthians 13:5), of their sins and wants, of the truth and measure of their knowledge,
faith [and] repentance...by serious meditation.... Such as are found to be ignorant or scandalous,
notwithstanding their profesgon of thefaith and desireto cometo the Lord's Supper, may and ought
to be kept from that Saaament by the power which Christ has left in His Church until they recave
instruction and manifest their reformation (Seand Corinthians 2:7)."

197. The Westminster Shorter Catechisminits QQ. & AA. 96-97 states. "The Lord's Supper isa
Saaament wherein, by giving and receiving [both] bread and wine according to Christ's
appointment, Hisdeah is siewed forth.... Theworthy receversare, not after a crporal and carnal
manner but by faith made partakers of His body and blood with all His benefits to their spiritual
nourishment and growthingrace First Corinthians11:23-26& 10:26.... Itisrequired to themthat
would worthily partake of the Lord's Supper that they examine themselves of their knowledge to
discern the Lord's body (First Corinthians 11:28f), of their faith to feed upon Him (Secnd
Corinthians 13.5), [and] of their repentance, love, and new obedience-- lest, coming unworthily, they
ed and drink judgment to themselves. First Corinthians 5:7f & 10:16f & 11:28-31."

198. Certainly theinspired passage John6:32f itself isquite & variancewith the uninspired comment
on it volunteeed by the 1660 A.D. paedocommunionistic scholar Metrophanes Critopulus
Hieromonadus (of the Greek Orthodox Church). Inchapter 9 of his Greek Confession, he discusses
the Lord'sSupper. There, hededaresthat "eveninfants (brephé) themselvesare partakers, beginning
immediately upon their Baptism, and afterwards as often as the parent will .... John 6:53.... We
[Greek Orthodox] usethis sying...: 'Except ye ed the flesh of the Son of man and drink Hisblood,
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you have no lifeinyou!" John6:54. If our [Protestant] adversary be no Anabaptist -- we will use
the same aguments against him which he usesfor infants against the Anabaptists. Hence it follows
that "infants...ought to be baptized; so also to be made partakers of the Lord's Supper.”

199. However, the 1677antipaedocommunionistic and Reformed theologian Dr. Herman Witsius
disagrees. He rightly responds that "al the words of our Lord's command (with resped to this
Saaament) are so expressed that they cannot belong to infants.... For 'babes are fed with milk, and
not with meat." First Corinthians 3:2; Hebrews 5:12.  Infants cannot examine themselves, nor
discern the Lord's body [First Corinthians 11:27-29).... Our Lord, [in] John6:53, isnot treding of
a saaamental but of a spiritual and mysticd eding by faith. For neither was the Eucharist then
instituted or known; nor will anyone readily urge such an absolute necessty for the Eucharist, asthat
without it none can be saved" -- espedally asregardsinfants before their birth!  Cf. John 6:6,10f,35.
"By the same faith, also the flesh [of Christ, but not the flesh of the Passover lamb itself,] isto be
‘'eden™ -- even before one's birth (Luke 1:36-44). "Why hast thou teeh...? Isit not to ea?"
Meantime, even before one's teeth develop: "Believe -- and thou hast ‘eaen’!" For "this[toothless
or spiritual] 'eding' is absolutely necessary to salvation. John 6:53. 'Verily, verily, | say unto you:
Except you 'ed’ the flesh of the Son of man -- you have no lifein you!™

200. Yet, the adua flesh or med of a passover lamb -- can only be eden long after one's birth.
Teedh are needed with which to ed the med of such alamb. Indeed, one's permanent teeh --
together with one's "wisdom teeh" -- only completely develop at adolescence. 'Eating' the flesh
of Christ, however -- in a Spirit-ual way -- can be done even before one's birth. Luke 1:15f,41-44;
Psalm139.7-16; Jeremiah 1.:5; First Corinthians 7:14. To 'ed’ the body of Christ in John 6:53,
therefore means: to believe in Him (and not to ea Hisflesh like a canibal). Inany case: this bhn
6:52f prelude to the next annual Passover (cf. John 6:4f), had nothing to do with the Lord's Supper
assuch. For thelatter had not yet even been instituted. Indeed, it would only be inaugurated fully
two yeas after the events of John chapter six.

*k kk k%%

Let all then heed Jesus! He said: "The hour iscoming, and isnow, when thetruewor shippersshall
worship the Father in gpirit.... God is Spirit; and they that worship Him, must worship Him in
spirit.... Itisthe Spirit Who enlivens. The flesh profitsnothing. The wordswhich | spoketo
you, they are Spirit!" John4:23f & 6:63 AsRev. Professor Dr. Herman Bavinck dedared: "John
6:53 refers not to a saaamenta eding, but to the spiritual and mysticd eaing of faith."

-42-



ABOUT THE AUTHOR

FrancisNigel Leewasbornin 1934in the Westmorland Courty of Cumbria(in Grea Britain). He
is the grea-grandson of afiery preacher whose family disintegrated when he backdlid. Though
Lee'sfather was an Atheist, he married a Roman Cathadlic whoraised her sonin that faith. At the
onset of the Second World War, Leés father was appanted by the Royal Navy as Chief Radar
Officer (South Atlantic). So the family then moved to South Africa  There, Lee becane a
Calvinist; had the gred joy of leading bdh dof his parentsto Christ; and then becane aMinister of
God's Word and Sacraments in the Dutch Reformed Church of Natal.

Emigratingto the U.S.A., Dr. Lee dtended the very first General Asembly of the Presbyterian
Churchin Americg transferred his ministerial credentials to that denomination; and pastored
Congregationsn Misssspp andFlorida. Hewasalso: Professor of Phil osophyat Shelton Coll ege

in New Jersey; VisitingLedurer in Apologeticsat Reformed Theologicd Seminary in Jadkson, Ms.;
StaleyDistingushed Visiting Ledurer at Covenant Theologicd Seminary in St. Louis, Reseach
Scholar-in-Residena the Christian Studies Center in Memphis; Academic Dean of Graham Bible
Collegein Bristol, Tennesee and incidental Ledurer at several other Colleges, Seminaries, and
Universities. He was at that time the only person in the World serving on the Executives of both
the British Lord's Day Observance Society and the Lord's Day Alliance of the United States.

PreacherTheologian, Lawyer, Educaionist, Historian, Phil osopher and Author, Leehas produced
morethan 330 puklications (including many bools) -- and also a multitude of long unpubshed
manuscripts.Apart from an honoary LL.D., he has 21 eaned degrees -- including eleven eaned
doctorates for dissertations in Education, Law, Literature, Philosophy and Theology.

Leerisesealy; reads God's Word in ten languages, then walks a amugde of miles before bresfast.
He has been round the World setiemes; has visited 110courtries (several repeaedly); and also
every Continent (except Antarctica). He isin demand as a Promoter of Doctora Students in
Australia,England, Germany, South Africa and the United States. He has aso ledured and/or
preachedn all of those wurtries, as well as in Braal, Scotland, Korea Japan, Namibia, New
Zealand, and Zambia.

A diehard predestinarian, Leenow lives in the Commonwedth of Australia-- where he was for

twenty yeas the Professor of Systematic Theology and Caldwell-Morrow Ledurer in Church
History at the Queensland Presbyterian Theological College. He retired in 2000.

-43-



